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TRANSLATOR'S  PREFACE 


following  particulars  about  the 
-*-  author  of  this  work  may  be  of 
interest  to  English  readers. 

Born  in  1835,  Professor  Nosgen  is  the  son 
of  a  missionary  of  the  London  Society  for 
Promoting  Christianity  among  the  Jews, 
who  was  ordained  by  Bishop  Blomfield 
and  laboured  first  in  London  and  after 
wards  in  Prussia. 

He  studied  at  the  University  of  Berlin, 
and  was  a  pupil  of  Tholuck  and  Hengsten- 
berg.  It  was  the  latter  who  specially 
determined  young  Nosgen's  attitude  to  the 
Old  Testament. 

Ordained  in  1859  as  a  pastor  of  the 
National  Church  of  Prussia,  he  began  in 
1863  to  devote  himself  to  original  New 
Testament  studies,  in  opposition  to  the 
Christology  of  Beyschlag  and  H.  Holtz- 
manii's  books.  His  first  published  work 
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was  Christ  the  Son  of  God  and  Son  of 
Man  (Gotha,  1869).  Then  followed  several 
articles  on  the  sources,  plan,  and  historicity 
of  Luke's  Gospel  in  Studien  u.  Kritiken. 
In  1882  appeared  his  Commentary  on  the 
Acts. 

In  1883  he  was  appointed  Professor  of 
New  Testament  exegesis  in  the  University 
of  Rostock.  Since  then  he  has  been  per 
manent  co-editor  of  the  Theologisches 
Literaturblatt.  He  wrote  the  first  part 
of  Strack  and  Zoeckler's  abridged  Commen 
tary  on  the  Neiv  Testament  (Matt.,  Mark, 
and  Luke).  In  1891  and  1893  appeared 
the  first  and  second  volumes  of  his  History 
of  the  New  Testament  Revelation.  This 
was  followed  in  1899  by  his  History  of  the 
Doctrine  of  the  Holy  Spirit,  and  in  1901 
by  his  Evangelical  Doctrine  of  Justification 
by  Faith,  besides  many  smaller  treatises 
and  articles. 


PREFACE 

THE  author  was  induced  by  a  request 
which  reached  him  from  England 
in  1896  to  make  the  inquiry,  the  result 
of  which  appears  in  the  following  pages, 
as  previously  in  the  Evangelische  Kirchen- 
zeitung  (1898,  No.  20  et  seq.}.  Without  this 
he  would  hardly  have  undertaken  it,  remote 
as  it  was  from  his  studies  at  that  time. 
After  the  conclusion  of  the  latter,  there  was 
no  reason  for  withholding  it,  and  the  kind 
co-operation  of  all  concerned  made  this 
special  edition  also  possible. 

There  is  an  almost  universal  tendency 
nowadays,  as  soon  as  the  older  method 
of  proving  a  tenet  of  the  Church  has  been 
shown  to  break  down  in  view  of  modern 
discoveries,  to  give  up  at  once  the  par 
ticular  idea  itself.  It  is  clear  that  sufficient 
account  is  not  taken  of  the  direction  in 
which  evangelical  theology  is  being  led, 
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and   must  be   led,    by   abandoning   in   this 
way  one  position  after  another. 

By  this  treatise  the  author  would,  there 
fore,  especially  desire  to  stimulate  the 
search  for  a  new  method  of  proving  the 
value  of  Christ's  testimony  and  that  of  His 
apostles  to  the  worth  of  the  Pentateuch. 
May  God  grant  that  these  pages  may 
induce  many  to  revise  their  modern  view 
about  thoughtlessly  adopting  the  fashion 
of  the  day  in  regard  to  the  opinions  of 
Jesus  on  Old  Testament  matters.  For  in 
many  aspects  the  question  at  issue  is  much 
more  than  a  literary  one,  as  some  would 
represent  it. 


INTRODUCTION 

f  MO  discuss  the  statements  of  Jesus  and  The  view  of 
-*-  His  apostles  about  Old  Testament  theology, 
books  like  the  Pentateuch  seems  to  modern 
theology  a  matter  of  absolutely  no  im 
portance.  The  idea  in  many  circles  is 
that  'for  strict  historical  investigation, 
the  assumption  that  Jesus  passed  no  judg 
ment  on  the  canon  of  the  Old  Testament 
different  from  that  of  those  around  Him, 
is  as  self-evident  as  the  other  facts  that 
He  spoke  the  same  language  and  wore  the 
same  dress  as  they  did.'1  For  Jesus  and 
His  apostles  even  the  ideas  which  in  the 
judgment  of  to-day  are  erroneous,  were  not 
therefore  errors.  Ideas  which  the  genera 
tions  hand  down  to  one  another  must  not 

1  E.g.,  Baldensperger,  Theol.  Lit.-Ztg.,  1896,  No.  21, 
p.   340;   and   Sellin,    Beitrager,   1886,    1,    p.   8,   n.    2. 
Valeton:    Chris tus  und  das  A.T.,  1896,  p.  28. 
11 
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be  rashly  called  errors.  Unless  in  one's 
own  time  one  is  able  to  receive  enlighten 
ment  from  others  about  particular  points, 
his  views  on  these  points  cannot  be  called 
erroneous. 

Some  even  go  so  far  as  to  assert  that  it 
was  necessary  for  Jesus  to  err  in  that  way 
in  order  that  He  might  fulfil  His  work  as 
Saviour.1  In  such  statements  there  is  a 
grain  of  truth,  which  in  the  eyes  of  many 
lends  an  alluring  glamour  to  the  proof  of 
them.  That  is  to  say,  Jesus,  as  a  teacher 
of  the  people,  could  only  speak  after  their 
fashion.  As  one  who  became  man  twenty 
centuries  ago,  He  could  not  deal  with  Old 
Testament  literature  and  criticism  in  the 
manner  of  our  century,  even  though  His 
knowledge  of  the  Scriptures  far  surpassed 
that  of  the  scribes  of  His  time  (Matt.  xxii. 
46).  And  if  there  had  been  then  any  possi 
bility  of  His  pursuing  historical  inquiry 
in  any  way,  the  call,  which  claimed  Him 
completely,  to  become  a  Saviour  of  His 
people  and  of  the  whole  world,  would  have 
absolutely  prevented  Him  from  availing 
Himself  of  it.  The  task  laid  upon  Him 
by  the  Father  of  seeking  and  saving  the 

'  Meinhold:    Jesus   und    das    A.T.,   Freiburg,    1896, 
p.  7. 
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world  of  sinners  was  as  far  as  heaven 
itself  above  the  circles  likely  to  be  at  all 
interested  in  questions  of  this  kind  and 
their  bearings. 

The  knowledge  for  which  Jesus  must 
have  been  concerned  to  gain  an  entrance 
in  order  to  further  His  redemptive  work, 
related  so  exclusively  to  the  innermost 
questions  of  the  heart,  that  He  Himself 
never  once  found  occasion  in  His  discourses 
to  enter  upon  the  subjects  of  the  Divine 
plan  of  redemption  afterwards  discussed 
by  St.  Paul  (Rom.  ix.-xi.).  His  educational 
and  redemptive  standpoints,  therefore, 
excluded  still  more  any  reference  to  such 
subjects  as  might  divert  the  attention  of 
His  contemporaries  farther  than  was 
already  the  case,  from  the  one  thing 
needful,  or  perplex  their  hearts.  The  com 
plete  absorption  of  Jesus  in  the  fulfilment 
of  His  Father's  will  (John  iv.  32)  leaves 
no  room  for  the  supposition  that  during 
His  active  work,  and  even  during  His 
inner  preparation  for  it,  questions  which 
merely  touched  the  fringe  of  the  task  He 
had  undertaken  at  any  time  entered  His 
mind  and  thought,  intensely  as  these  were 
continually  directed  to  all  that  concerned 
the  kingdom  of  God.  The  same  is  true 
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of  His  apostles.  Whoever  has,  like  Peter 
(Acts  iii.)  or  Paul  (Acts  xvii.),  to  discuss  the 
fundamental  questions  which  excite  and 
move  men's  minds  within  his  mission-field, 
cannot,  if  he  understands  the  human  heart 
at  all,  think  of  first  inquiring,  with  those 
whom  he  wants  and  ought  to  convert, 
whether  the  foundation  on  which  his 
preaching  is  based  is  secure.  For  the  very 
appearance  of  personal  uncertainty  begets 
continuously  fresh  doubts. 

Any  one  who  would  show  himself  in  any 
degree  capable  of  historical  criticism  in 
this  field  of  Bible  study  must  prove  it  by 
never  assuming  that  Jesus  in  His  judgment 
on  the  Old  Testament,  and  therefore  also 
on  the  Pentateuch,  accommodated  Himself 
at  all  to  His  time  and  kept  back  knowledge 
in  respect  to  the  Scriptures  of  the  Old 
Testament  for  Himself  in  private,  in  order 
to  leave  it  to  the  Holy  Spirit  to  lead  His 
disciples  to  a  right  knowledge  on  these 
points.  And  if  it  were  so,  then  it  would 
not  be  clear  why  the  Holy  Spirit  should 
have  delayed  these  disclosures  until  the 
eighteenth  and  nineteenth  centuries  in 
order  that  by  means  of  them  God's 
TroAu/xeowf  KCU  TroXurpoTrwc  XaAfTv,  to  which 
the  Epistle  to  the  Hebrews  (i.  1)  so  ener- 
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getically   refers,    should    be    for    the    first 
time  really  illuminating.1 

But  surely  the  personal  veracity  of  Jesus.   Reservation 

irreconcilable 
as  Witsius 2  has  maintained  in  opposition  with  our 

to  Clerikus,  would  be  irreconcilable  with  veracity. 
such  a  measure  of  reservation  in  regard 
to  the  truth  about  what  was  considered  by 
His  contemporaries  as  the  law  of  Moses, 
and  still  more  as  the  law  of  God.  Besides, 
Jesus  must,  with  the  most  perfect  dissimula 
tion,  have  completely  avoided  the  slightest 
appearance  of  His  knowledge  of  the  in 
feriority  of  the  law,  even  though  only 
in  some  of  its  parts.  Even  in  regard  to 
the  Sabbath,  the  only  point  at  issue 
between  Jesus  and  the  Pharisees  was,  as 
He  showed  them  from  the  Scriptures  (Matt. 
xii.  1-8),  the  measure  of  Sabbath  strictness 
required  by  the  latter. 

It  is  quite  useless  to  attempt  to  prove  in  John  xvi.  12, 
His  discourses  a  trace  of  such  reservation.  3  bearing  on 
It  is   only  necessary  to   observe  the   con-  the  ^u'stion- 

:  So  Driver,  Introduction  to  the  Literature  of  tlie 
Old  Testament,  Fourth  Edition,  Preface  p.  xvii. ;  and, 
agreeing  with  him,  Geyser,  Eef.  Kirchen  Ztg.,  1896, 
No.  40. 

-  Miscellanea  sacra,  I.,  p.  94. 

3  Comp.  E.  Konig,  Einleitung  in's  A.T.,  §  34,  4;  and 
Kahler:  Ueber  die  Bereclitigung  der  Kritik  des  A.T., 
p.  18. 
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nexion  of  the  statement,  '  I  have  yet  many 
things  to  say  unto  you,  but  ye  cannot  bear 
them  now '  (John  xvi.  12,  13),  with  the 
reference  to  the  redemptive  character  of 
Christ's  death  and  the  approaching  reproof 
of  the  world  by  the  Holy  Spirit  in  the 
farewell  discourse  of  John  xvi.,  in  order 
to  perceive  that  this  statement  no  more 
refers  to  the  historical  circumstances  of  the 
Old  Testament  canon  than  the  'knowing 
all  things1  promised  to  Christians  in  con 
sequence  of  the  expected  anointing  (1  John 
ii.  20-27 ;  Jer.  xxxi.  34)  extends  beyond  the 
limits  of  the  personal  saving  knowledge 
necessary  for  each  individual.  Moreover, 
Jesus  so  often  connects  Moses  with  the 
law,  and  attaches  so  much  weight  to  His 
testimony  in  it,  that  some  passages  of  the 
Sermon  on  the  Mount,  in  which  portions 
of  the  Pentateuch  are  quoted  without  a 
clear  reference  to  Moses,  can  only  arbi 
trarily  be  adduced  as  an  indication  that 
Jesus  admitted  a  non-Mosaic  element  in 
the  Pentateuch.  Even  after  Pentecost,  so 
far  as  the  New  Testament  shows,  none  of 
the  apostles  ever  suggested  that  their 
Master  had  passed  any  judgment  on  the 
law  which  differed  essentially  from  that 
which  the  Jewish  people  was  accustomed 
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to  hold  regarding  it.  They  kept  altogether 
in  the  track  of  the  predominant  pro 
nouncements  of  Jesus. 

Does  it,  then,  follow  from  what  has  here 
been  adduced  that  the  judgment  of  Jesus 
and  His  apostles  is  really  of  no  conse 
quence,  and  without  striking  significance 
for  the  theology  and  historical  inquiry  of 
Christians  ? l  Are  the  latter,  therefore, 
really  justified  in  coming  to  a  conclusion 
without  regard  to  the  opinions  expressed 
by  Jesus  and  His  mentally  powerful  wit 
nesses,  merely  on  the  ground  of  hypotheses 
(at  least  problematical,  if  not  incapable 
of  proof)  about  the  development  of  the 
Hebrew  language  and  religion — hypotheses 
which  result  from  doubtful  analogies  in 
more  modern  languages,  and  in  purely 

1  The  words  '  and  historical  inquiry  of  Christians ' 
are  deliberately  added  above.  For  the  form  and  method, 
cultivated  in  our  time,  of  historical  inquiry  in  the  abstract 
does  not  come  at  all  under  review,  but  only  the  appli 
cation  of  it — not  in  the  naturalistic  sense,  but  on  the 
part  of  those  who  recognise  in  Christ  the  Saviour  of 
themselves  and  of  the  world.  That  is  the  point  which 
is  constantly  obscured,  but  on  which  all  depends, 
whether  one  who  believes  on  Christ  can  rightly  apply  to 
historical  events  and  appearances  in  the  sphere  of  the 
process  of  Divine  revelation  in  the  Old  Testament  rules 
and  axioms  which  are  deduced  from  purely  naturalistic 
premisses. 
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natural  religions  ?  Are  they  justified,  when 
forming  a  judgment  in  this  sphere,  in 
attaching  no  more  weight  to  the  opinion 
of  Christ  and  His  apostles  than  would 
be  given  in  scientific  matters  to  the 
opinion  of  the  first  century  of  the  Chris 
tian  era  ? J  No  one  will,  after  due  con 
sideration,  decide  to  give  an  affirmative 
answer  to  these  questions  who  perceives 
not  merely  in  the  New  Testament,  but  also 
in  the  Old,  a  special  Divine  preparation 
for  a  true  development  of  religious  life 
in  Adam's  race,  and  an  educational 
preparation  for  Christ  the  revealer  and 
mediator  of  perfect  fellowship  with  God. 
For  he  will,  therefore,  recognise  a  specific 
difference  between  the  manner  in  which 
the  religion  of  Israel  arose  and  deepened, 
often  opposing  the  instincts  of  the  people, 
and  the  way  in  which  the  natural  religions 
of  all  the  heathen  nations  developed.  And 
he  who  thus  judges,  concerns  himself,  in 
forming  an  opinion  about  Old  Testament 
development,  not  with  psychological  and 
national  problems,  but  with  Trvtv^ariKa 
('  spiritual  things,'  1  Cor.  ii.  13,  15),  even 
though  they  may  be  (.irtjeia  (l  earthly  things,' 
John  iii.  12) ;  and  in  regard  to  the  right 
1  Comp.  Valeton,  as  above. 
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appreciation  of  these  the  saying  of  Jesus 
in  John  iii.  8  still  holds  good.  The  decision 
rests  in  the  last  resort,  not  with  literary 
and  practical  criticism  in  the  modern  sense, 
but  with  that  spiritual  criticism  to  which — 
following  Jesus  and  His  instructions  (see 
Luke  ix.  35) — His  apostles  with  one  accord 
appeal  (1  Cor.  xii.  13  ;  1  John  iv.  1 ;  1  Thess. 
v.  21).  Jesus,  on  the  evidence  of  the  New 
Testament,  publicly  exercised  such  criticism 
on  all  persons  who  surrounded  Him  (John 
ii.  24).  It  is,  therefore,  incredible  that  He 
should  not  have  impartially  exercised  it  on 
the  circumstances,  writings,  and  persons  of 
the  past,  and  even  on  the  law  which  was 
regarded  as  of  authority  in  Israel.  This  was 
at  that  time,  among  the  Jews,  surrounded 
with  a  mass  of  such  TrapaSoo-ete  ('  traditions,' 
Mark  vii.  3,  5,  8,  9,  &c.)  that  the  majority  of 
the  people  scarcely  knew  it  without  them. 
Jesus  could  not,  therefore,  take  up  an 
attitude  towards  the  law  without  exercising 
criticism  on  that  which  was  known  to  the 
majority  only  as  what  was  said  to  them  of 
old  time  (Matt.  v.  21,  and  frequently),  and 
laying  down  as  the  revealer  of  God  how 
much  in  the  written  and  oral  tradition  of 
His  people  was  of  God  and  how  much  from 
men,  separating  these  elements  by  the 
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discernment  bestowed    upon   Him  in    His 
spiritual  perfection. 

If  no  such  spiritual  criticism  were  found 
in  relation  to  the  Old  Testament  in  the 
attitude  and  teaching  of  Jesus  and  His 
apostles,  it  would  be  passing  strange.  For 
the  apostles  demand  of  every  Christian  in 
this  connexion  practised  spiritual  senses 
(Heb.  v.  14).  They  would,  therefore,  be 
inconsistent  with  themselves.  But  they  do 
not  travel  in  the  traditional  track  without 
being  themselves  clearly  convinced.  Jesus, 
as  a  matter  of  fact,  arouses  in  His  dis 
ciples  doubts  regarding  Old  Testament 
ideas  which  are  in  conflict  with  His  action 
(Luke  ix.  55).  He  vindicates  the  law  and 
the  prophets  against  His  enemies,  but  at  the 
same  time  He  emphasises  their  harmony 
(Matt.  xii.  7).  Paul  considers  the  nature 
of  the  law  from  all  sides,  raising  the 
question  r(  ovv  Ipovfttv ;  6  VG//OC  ojua/orm  (Rom. 
vii.  7).  He  further  enjoins  the  rejection  of 
pernicious  old  wives'  fables  (1  Tim.  iv.  7), 
while,  on  the  authority  of  Tit.  i.  14  and 
1  Tim.  i.  4,  there  is  no  doubt  that  His 
exhortation  refers  to  subjects  connected 
with  the  Old  Testament. I  Peter,  too, 
guards  against  the  idea  that  he  had 
1  Comp.  Hofmann  and  Weiss  on  these  passages. 


Introduction  21 

followed  cunningly-devised  fables  (2  Pet. 
i.  16).  The  fact  that  the  apostolic  origin 
of  both  passages  is  called  in  question  by 
criticism  in  no  way  prejudices  the  use  here 
made  of  them.  For  if  even  post-apostolic 
writers  down  to  the  middle  of  the  second 
century,  and  later,1  notwithstanding  the 
attachment  of  the  time  to  the  tradition  of 
the  elders,  still  possessed  a  clear  conscious 
ness  of  the  Christian  duty  of  exercising 
such  spiritual  criticism  on  the  pre-Christian 
material  handed  down  to  them  by  tradition, 
there  would  be  in  this  very  fact  the  clearest 
proof  that  such  spiritual  criticism  was 
exercised  by  the  founders  of  Christianity 
on  the  Jewish  tradition  which  surrounded 
and  enfolded  the  Old  Testament. 

The  importance  of  the  criticism  which 
Jesus  and  His  witnesses  in  the  New  Testa 
ment  directed  to  the  Old  Testament,  and 
especially  to  its  law,  and  the  result  of  this 
which  we  find  in  the  canon  of  the  New 
Testament,  must  be  obvious  to  every  one. 

In  vindicating  this  we  do  not  proceed 
upon  any  particular  Christological  assump 
tions.  That  is  to  say,  our  argument  would 
appear  appropriate  for  all  who  followed 

1  See  Hancock,  Altchristliche  LiteraturgescJiichte  ii., 
pp.  1,  470,  472. 
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another  Christology.  But  this  alone  would 
not  lead  us  to  think  it  inexpedient.  We 
rather  take  into  consideration  the  fact  that 
even  the  most  positive  Christology  cannot 
succeed  in  exactly  determining,  a  pi~iori,  to 
what  extent  the  redemptive  life-work  of 
Christ  limited  and  made  dormant,  during 
His  earthly  career,  the  exercise  of  Divine 
qualities  in  accordance  with  His  own  will 
and  His  power  over  Himself.  It  is  true,  it 
would  not  be  difficult  to  formulate  from 
the  premisses  indicated  a  general  definition  ; 
but  it  is  only  very  uncertain  steps  that 
lead  from  this  to  concrete  and  particular 
delineations  which  satisfy  on  all  sides 
historical  accuracy. J  Such  a  definition, 

1  The  Church's  Christology,  which  I  myself  have 
always  defended  (see  my  Christ,  the  Son  of  Man  and 
Son  of  God,  1889),  receives  from  the  above  no  small 
confirmation.  For  that  God  was  manifest  in  the  flesh 
could  only  be  incorrectly  described  by  St.  Paul  as  a 
mystery  (secret),  great  without  controversy,  if  it  were 
possible  for  us  men  to  penetrate  the  relationship 
of  Godhead  and  manhood  in  Christ  into  its  finest 
ramifications,  and  to  illuminate  His  spiritual  life  by  our 
dogmatic  reflections  as  with  Rontgen  rays.  The  simple 
faith  of  the  Christian  does  not  err  if,  on  such  questions 
as  that  which  is  before  us,  it  contents  itself  with  an 
appeal  to  the  omniscience  of  the  Incarnate  Son  of  God 
(as  Beyer:  Das  erste  BucJi  Moses  und  die  vier  Evang., 
1895,  p.  25) ;  but  he  must  do  so  in  full  consciousness  of 
the  scope  and  effect  of  his  argument. 
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however,  does  not  here  concern  us.  It 
seems,  therefore,  both  necessary  and  appro 
priate  to  the  question  which  lies  before  us 
to  study  the  effects  alone,  and  not  the 
causes. 

But  it  is  in  a  misleading  way  that,  in 
answering  questions  like  that  now  before  us 
Jesus  is  often  exclusively  regarded — even 
though  only  tacitly,  and  with  the  addition 
of  epithets  of  a  different  bearing — as  a 
religious  genius.  In  other  words,  this 
happens  when  the  impression  is  conveyed 
of  accepting  His  declarations  about  the 
religious  inner  life,  while  His  judgment 
about  the  history,  circumstances,  and 
position  of  Israel  are  most  sharply  dis 
joined  from  them  as  not  normal.1  By 

If  it  seems  easier,  on  other  Christological  assumptions, 
to  give  a  complete  account  of  the  measure  of  know 
ledge,  this  arises  merely  from  the  fact  that  as  soon  as  the 
historical  personality  of  Jesus  is  studied,  the  Godhead 
hitherto  recognised  in  Christ  is  disregarded,  and  He  is 
considered  only  as  i/>i\6e  ArOpuvos,  who  is  regarded  at 
the  most  as  a  prophet,  but  usually  only  as  a  religious 
genius.  Even  then  the  effort  is  often  scarcely  made  to 
observe,  and  constantly  to  take  account  of,  the  relation 
of  the  powers  of  the  human  soul  in  the  personality  of 
Jesus.  For  then  it  would  be  seen  how  much  remains 
indefinable  even  by  psychology,  and  that  the  Church's 
Christology  is  by  no  means  put  out  of  court. 

1  Even  in  Kahler's  Jesus  uncl  das  A.T.  (p.  41  and  foil.) 
we  find  these  sentences  following  one  another  quite 
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Even  if  Jesus 
were  only  a 
religious 
genius,  His 
judgment  on 
the  O.T. 
would  still 
have  a 
peculiar 
value. 


this  method  an  alluring  appearance  is 
successfully  given  to  statements  about  the 
non-significance  of  the  utterances  of  Jesus 
in  regard  to  the  Old  Testament  Scriptures, 
as  well  as  of  the  Pentateuch,  in  the  eyes  of 
many  who  are  not  accustomed,  or  are  not 
anxious,  to  look  more  closely  into  the 
subject. 

And  yet  that  separation  itself  would  not 
be  entirely  justified  if  Jesus  had  not  been 
something  more  than  a  religious  genius  or 
mighty  man.  In  this  case  no  question  of 
revelation  could  arise,  as  indeed  is  often 
assumed,  but  only  the  suggestion  of  an 
intensified  religious  self-consciousness  and 
an  intuitive  penetration  into  the  intel 
lectual  and  spiritual  religious  life  of  men. 

thoughtlessly :  '  His  infallibility  with  which  He  reveals 
the  Father  (John  xvii.  4,  5)  does  not,  indeed,  arise  from 
His  knowledge  of  the  world ;  nay,  His  infallible  judg 
ment  about  the  things  of  the  world  flows  from  His  perfect 
acquaintance  with  His  God  and  Father.'  And  later,  on 
the  same  page  :  '  If  there  are,  perhaps,  inaccuracies  in 
His  statements  about  Nature,  they  do  not  prejudice  the 
truth  of  His  testimony  about  God.'  Kahler,  when  he 
wrote  this  in  sequence,  had  clearly  not  taken  into 
account  the  extent  to  which  he  thereby  surrenders  the 
unity  of  the  spiritual  personality  of  Jesus,  and  limits,  in 
a  doubtful  way,  the  normal  attitude  of  Jesus  even  in 
religious  things.  For  he  who  follows  the  discourses  of 
Jesus  will  perceive  in  Him  a  surprisingly  exact  and 
sensible  empirical  observation  of  Nature. 
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For  even  then  His  spiritual  judgment  on 
the  character,  contents,  truthfulness,  and 
origin  of  the  Old  Testament  law  must  have 
a  much  higher  value  than  that  of  all  those 
of  whose  faith  He  became  the  founder.  It 
requires  only  a  little  candour  in  self -obser 
vation  and  a  little  attention  to  the  psycho 
logical  process  of  individual  men  to  perceive 
to  what  a  thorough  and  far-reaching  extent 
the  religious  attitude  and  depth  influence 
not  only  the  sharpness  of  the  moral  judg 
ment  and  the  corresponding  conduct,  but 
also  the  more  intense  method  of  pronounc 
ing  judgment  on  historical  and  natural 
subjects.  The  more  deeply,  for  example, 
we  are  penetrated  with  the  knowledge 
that  God  is  a  living  God,  the  less  is  it 
possible  for  us  to  conceive  of  the  origin 
of  man's  existence  and  the  functions 
of  his  spiritual  life  only  as  products  or 
resultants  of  chemical-physical  and  there 
fore  (although  not  capable  of  experimental 
demonstration)  purely  material  processes. 
For  the  same  reason  the  less  is  it  possible 
for  us  to  attribute  the  interweaving  of  the 
historical  factors  in  the  world's  progress 
exclusively  to  casual  coincidences,  which  to 
the  empirical  observation  can  only  appear 
accidental.  Moreover,  not  only  does  the 
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judgment  of  the  deeply-moved  religious 
man  become  totally  different,  but  his  whole 
way  of  regarding  things  becomes  in  all 
cases,  where  the  subject  is  not  one  for 
empirical  verification  alone,  less  mechanical 
and  external,  and  therefore  more  living, 
more  deep,  and  more  true.  Similarly  it 
will  not  be  an  unusual  experience  to  many 
that  minds  deeply  penetrated  by  the  Gospel, 
though  otherwise  of  very  simple  culture, 
often  hit  the  mark  much  more  directly, 
where  a  difficult  moral  judgment  about 
persons  or  circumstances  is  required,  than 
even  those  thus  trained,  who,  on  account  of 
their  additional  knowledge  of  psychological 
and  other  possibilities,  feel  themselves 
compelled  to  give  the  question  more 
detailed  consideration.  But  this  teaches 
us  that  the  purer  and  stronger  any  one's 
life  with  God,  the  more  not  only  his  will 
but  his  power  of  perception  is  peculiarly 
sharpened  and  becomes  capable  of  an 
immediate  activity  which  operates  analo 
gously  to  that  of  moral  and  aesthetic  tact. 

From  the  application  of  such  observations 
to  the  person  of  the  Lord  Jesus  it  therefore 
follows,  even  if  He  could  be  regarded  merely 
as  a  religious  genius  par  excellence,  that  in 
consequence  of  His  singular  relationship  to 
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God,  110  matter  how  completely  His  judg 
ment  in   its   external    aspect    must    be    a 
product  of   His  time,  He  must  have  been 
exalted  not  only  above  that  of  His  contem 
poraries,  but  also  above  that  of   all  men. 
But  this  purified  vision  of  Jesus  must  have 
proclaimed  itself  especially  in  His  attitude 
to  everything  which  relates  to  the  life  in 
and  with  God,  and  therefore  to  all  mani 
festations  of  the  religious  life  before  Him, 
so  far  as  in  writings  and  historical  events 
it  had  appeared  on  His  horizon.     He  could 
not,    therefore,    in     connexion     with     the 
religious  life  of  the  generation  of  His  own 
time   who   surrounded   Him,  refrain   from 
examining   its   literature  also  so  far  as  it 
was  accessible  to  Him,  and  therefore,  above 
all,  the  Old  Testament  with  its  moral  and 
religious    contents,   and   the   purity  of    its 
description     of     the     religious    life,    from 
examining     the     homogeneity     with     His 
spirit  of  the  spirit  which  proclaimed  itself 
in  it,  i.e.,  its  godlikeness.     This  was  in  His 
case    a    direct     result    of     His    individual 
spiritual   life.     The   result  of   this  appears 
in   His   attitude   to    the    leaders    and    the 
prevailing     tendency     among     the     Jews. 
For  this   very   reason  the   attitude   which 
He   adopted   towards   the   Old    Testament, 
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His  use  and  recognition  of  it,  cannot  be 
attributed  to  an  accommodation  to  the 
current  judgment  of  His  generation  ;  it 
was  due  rather  to  the  personal  inner 
estimate  of  Jesus  Himself. 

If  we  add  that  as  a  matter  of  fact  no 
similar  use  of  any  of  the  apocryphal  Scrip 
tures  or  of  the  pre-Christian  pseudepigraphs 
can  be  pointed  out,  though  His  use  of  them 
would  not  have  been  unnatural  when  we 
consider  His  intercourse  with  all  sections  of 
the  people,  it  is  clear  that  Jesus  adopted 
quite  a  different  attitude  to  Jewish  litera 
ture  of  the  latter  class  from  that  which  He 
adopted  to  the  Old  Testament.  And  from 
this  difference  in  use  the  difference  in  the 
judgment  pronounced  by  Jesus  on  the  kind 
of  spirit  prevailing  in  them  is  most  clearly 
shown.  It  is  wrong,  therefore,  to  represent 
the  opinion  of  Jesus  on  the  character  of 
the  Law  as  a  revelation,  as  the  outcome  of 
the  Jewish  and  synagogue  tradition,  and 
to  regard  events,  the  recurrence  of  which 
Jesus  expects  for  Himself,  such  as  John  i. 
51,  as  manifestations  of  Old  Testrment 
fetichism  dressed  up  by  tradition,  as  if 
Jesus  had  had  any  sympathy  for  what  was 
so  alien  from  His  spirit.  But  we  will  not 
anticipate. 
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So  far  we  have  only  argued  e  concessis.  But  Jesus  was 

more  than  a 
No     one    who    does    not    treat    the    New  religious 

Testament  sources  with  absolute  arbitrari 
ness  can  remain  in  the  position  of  wishing 
to  see  in  Jesus  only  a  religious  genius. 
Every  historical  treatment  which  pays  even 
moderate  regard  to  the  sources  must  start 
from  the  position  that,  according  to  His 
own  testimony  about  Himself,  Jesus 
claimed  to  be  the  messenger  of  God,  the 
perfect  revealer  of  true  fellowship  with 
God  and  of  the  Divine  purpose  of  salvation, 
and  to  be  accepted  as  such.  All  earlier 
bearers  of  the  Divine  life  to  Israel,  Jesus, 
without  doubt,  regards  only  as  those  who 
had  to  prepare  for  His  labours,  but  He 
regards  Himself  as  the  One  called  by  God 
to  finish  that  work  (Matt.  xi.  13, 27  ;  John  x. 
1  and  foil.,  8).  His  work  alone  it  is  to  bring 
to  His  people  the  kingdom  of  God  (Matt.  iv. 
12  ;  Luke  xi.  20  ;  John  xviii.  36,  37). 

In  these  and  similar  utterances  about 
Himself,  as  well  as  in  His  claim  to  be  the 
Messiah,  there  is  by  no  means  merely  a 
mode  of  thought  which  looks  back  over 
the  past,  and  an  evident  insight  into  the 
progress  of  all  earthly  things,  finding 
expression  in  words  suited  to  the  time  of 
Jesus,  as  some,  in  downright  rationalistic 
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fashion,  have  recently  dared  to  maintain 
again.  Nay,  the  whole  bearing  of  Jesus  is 
unmistakably  influenced  by  the  conscious 
ness,  to  which  He  gives  the  most  frank 
expression  in  the  parable  of  John  x.  1-14, 
that  in  Him  has  come  the  perfect,  final 
revealer  of  God  and  mediator  of  salvation 
and  life  for  Israel  as  well  as  for  all  those 
who  are  not  of  that  fold.  And  it  is  subject 
to  the  observation  and  recognition  of  this 
claim  of  our  Lord  to  be  simply  the  One  who 
perfectly  knows,  proclaims,  and  judges  the 
life  which  is  from  and  in  God,  for  the 
sending  of  whom  God  Himself  has  care 
fully  prepared  everything  in  His  guidance 
of  the  world  and  especially  of  Israel,  that 
the  attitude  of  Jesus  to  the  Pentateuch,  and 
the  use  He  made  of  it,  must  be  estimated 
on  the  part  of  theology  and  historical 
science.  Only  then  do  we  truly  appreciate 
the  person  and  voice  of  Jesus  in  accordance 
with  their  prominent  position  in  the  history 
of  religion  and  value  them  at  their  actual 
worth. 

Two  axioms          With  such  recognition   of   Jesus   as   the 
follow  from 

Christ's  claim  perfect    and    final    bearer    of    the    Divine 
to  be  Divine.  ,      .  „         ,       ,. 

revelation    of    salvation,    two    axioms,    in 

regard     to     the     judgment     on     the    Old 
Testament,  are  directly  associated. 
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In  the  fact  that  Jesus  represents  Himself 
as  the  conclusion,  divinely  intended  and 
prepared  for,  of  the  revelation  of  salvation 
made  in  part  to  Israel,  lies  first  of  all  the 
proof  that  the  religious  life  of  humanity,  like 
the  world  itself,  did  not  develop  merely  out 
of  itself,  autonomously,  but  that  it  is  only 
in  consequence  of  God's  continual  process 
of  revelation  that  the  knowledge  of  Divine 
truth  made  such  progress  in  Israel  as 
appears  in  the  Old  Testament.  Only  in 
the  event  of  a  preparatory  revelation  with 
a  conscious  purpose  having  been  made  to 
Israel,  could  Jesus  have  considered  Himself 
as  sent  to  bring  the  conclusion  of  it  to  His 
people.  We  are  again  compelled  to  em 
phasise  this  at  a  time  when  in  many  circles 
the  ideas  of  development  of  the  religious 
faculty  and  a  revelation  from  God  are  not 
kept  separate,  and  the  saving  truth  on 
which  Christianity  is  founded  is  conceived 
and  treated  only  as  the  product  of  a  natural 
evolution  of  the  religious  disposition  of 
humanity,  not  as  an  integral  part  of  the 
revelation  of  Divine  grace. 

If  this,  however,  is  kept  in  view,  then  a 
second  point  is  at  once  established  along 
with  it.  Jesus,  as  the  finisher  of  the  Divine 
revelation  which  had  been  made  to  Israel, 
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must  have  studied  and  rightly  estimated 
the  previous  stages  of  it  as  made  known  in 
the  Old  Testament,  in  their  sequence  and 
inward  relation  to  one  another.  But,  there 
fore  also,  He  must  have  intuitively  pene 
trated  and  estimated  the  integrity  and 
truth  of  the  Scriptures  which  attest  them. 
He  could  not,  consequently,  allow  to  pass 
as  a  Divine  revelation  anything  which  was 
alien  from  the  purpose  and  way  of  salvation 
already  revealed  by  God  ;  and  that  which 
might  only  have  been  invented  and  devised 
by  men  in  their  own  self-interest  he  could 
not  recognise  as  divinely-given  prophecy,  or 
as  a  type  appointed  by  God  of  the  revela 
tion  now  being  completed  in  Himself. 

Still  less  could  He  regard  and  vindicate 
as  a  Divine  experiment  whatever  was 
ethically  out  of  harmony  with  Himself, 
or  even  quote  and  apply  it  as  Scripture  and 
God's  word,  and  leave  His  disciples  unen 
lightened  as  to  its  intrinsically  untrue 
nature.  His  claim  to  be  the  true  revealer 
of  God  would  break  down  if  such  mistakes 
in  spiritual  and  ethical  estimate  could  be 
brought  home  to  Him.  The  merely  partial 
illumination  of  messengers  of  revelation 
like  Nathan,  Elijah,  Jeremiah,  and  even 
Peter  and  Paul  (Acts  xxiii.  3,  5),  renders  the 
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appearance  of  such  mistakes  in  their  cases 
explicable  and  intelligible.  For  Jesus  and 
His  claim  to  be  the  perfect  revealer  of  God, 
who  alone  knows  the  Father,  as  the  Father 
knows  Him — there  would  be  in  them  a  self- 
disavowal  of  the  most  decided  kind.  The 
canons  for  estimating  His  appreciation  of, 
and  His  utterances  about,  the  Old  Testa 
ment,  and  especially  the  Pentateuch, 
deduced  from  the  vocation  claimed  by 
Jesus  for  Himself,  can  scarcely  be  doubted 
or  regarded  as  prejudicial  to  Christianity.1 

Even  if  regard  is  had  to  what  has  been      ., 

spiritual 

estimate  of 

1  These  canons  will  not  be  touched  by  those  given  ^^^  must 
by  Kahler  (as  above,  p.  23)  against  the  assertion  of  the  be  a  factor 
authority  of  Christ  for  the  view  of  the  Pentateuch  which  in  the  case, 
is  customary  in  the  Church.  Since  they  are  founded  on 
purely  historical  and  psychological  reasons,  they  can  only 
be  disputed  in  the  event  of  a  denial  of  the  Biblical  idea 
of  revelation.  If  God,  indeed,  can  only  work  like  the  God 
of  Pantheism  in  the  soul  of  man  and  its  manifestations ; 
and  if,  therefore,  we  had  only  to  speak  of  a  progress  of 
human  knowledge  limited  in  its  very  nature,  then  our 
judgment  would  be  quite  different,  and  Jesus  would  have 
to  be  regarded  as  perhaps  a  superior  link  in  the  chain 
of  humanity.  Even  the  uncertainty  of  our  knowledge 
of  the  testimony  of  Jesus — an  uncertainty  emphasised 
by  Kahler  (p.  24)  in  a  very  surprising  degree — does  not 
come  into  consideration  in  the  application  of  the  canons 
above  laid  down.  For  in  the  following  examination 
of  the  attitude  of  Christ  to  the  Pentateuch  single  state 
ments  will  seldom  be  urged,  and  then  only  those  of 
unquestionable  authenticity. 
3 
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brought  forward  up  to  this  point,  the  state 
ments  of  Jesus  and  His  apostles  about  the 
Pentateuch  cannot  certainly  be  treated  in 
the  philosophical-critical  sense  as  external 
testimonies  to  it.  It  is  not  on  account 
of  their  historical  knowledge  that  their 
judgment  about  it  is  under  consideration, 
so  that  there  is  nothing  to  be  said  about 
the  value  of  their  external  evidence.  But 
their  spiritual  estimate  of  the  Pentateuch 
certainly  must  be  considered  on  all  sides 
by  theology  and  every  historical  inquiry 
which  does  not  deny  Christ.  From  a  due 
appreciation  of  this  arises  the  obligation 
upon  Christian  science  to  test  the  historical - 
critical  view  prevailing  at  each  period 
about  the  place,  history,  and  value  of  the 
Pentateuch  by  the  way  in  which  Christ  and 
His  apostles  esteem  it,  and  to  measure  their 
real  truth  by  it.  It  must  be  settled  and 
considered  to  what  extent  the  historical 
and  literary  criticism  applied  to  the  Penta 
teuch  in  any  age,  and  therefore  also  in  ours, 
can  be  reconciled  with  the  opinion  of  Christ 
and  His  apostles  on  the  Pentateuch  as  code 
of  laws,  historical  book,  and  personal  testi 
mony  of  Moses,  arising  as  that  opinion  did 
from  their  being  filled  with  the  Spirit  and 
guided  as  it  was  by  that  influence. 
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The  distinction  between  a  vindication  of 
the  statements  of  Christ  and  His  apostles 
as  external  evidences,  and  a  regard  for  their 
spiritual  valuation  of  the  Pentateuch,  will, 
perhaps,   not  be   accepted   by   some.      But 
this,   as    we    showed,   on    account   of    the 
spiritual    significance    of    Christ    and    His 
apostles,   cannot  be   ignored   on   Christian 
ground,  for  we  have  no  right,  because  of 
an  incorrectness  in  the  form  of  the  appeal 
hitherto  made  to  the  testimony  of  the  New 
Testament  on  the  part  of  many,  to  demand 
that  it  shall  be  entirely  set  aside.     This  can 
only  be  done  if  we  are  determined  to  break 
with  all  idea   of  a  Divine  revelation,  and 
the  absolute  superiority  of  Jesus  and  His 
apostles    in    regard    to    their    estimate   of 
spiritual  things,  in  order,  without  further 
trimming    with    the    traditional   dogmatic 
conceptions  and  tendencies,  to  regard  Jesus 
of  Nazareth  as  merely  a  child  of  His  time, 
whose     superiority     to     His     generation — 
scarcely  clear  to  Himself — consists  in  His 
thorough    conception     of    religion    as    an 
inward  thing  alone  (cf.  Wellhausen,  Isr.  u. 
jud.    Gesch.,    3rd    ed.,     1897).     But    if    we 
are    not   willing  to   give  up  to  such   anti- 
Christian  radicalism  the  mastery  in  Chris 
tian  theology,  we  can  only  regret  that  the 


36     The  N.T.  and  the  Pentateuch 

attempt  to  give  weight  to  Christ's  opinion 
in  our  judgment  of  the  Pentateuchal 
criticism  current  at  the  time  has  not  been 
long  since  made  quite  explicitly  on  the  part 
of  Old  Testament  theologians. 

stages  in  the        j^  w{n  readily   be   recognised  as  appro- 
following 

discussion.  priate  if,  in  the  examination  here  under 
taken,  we  start  with  the  attitude  of  Jesus 
to  the  law  as  the  foundation  of  the  previous 
religious  life  in  Israel,  and  then  take  into 
consideration  the  treatment  and  use  by 
Jesus  of  the  beginnings  of  the  history  of 
redemption  as  communicated  in  the  Penta 
teuch,  in  order  finally  to  be  able  to  speak 
of  the  appeal  of  Jesus  to  the  testimony 
of  Moses  to  Him  and  His  preaching.  The 
three  points  indicated  are  undoubtedly 
recognised  elements  in  the  preaching  and 
teaching  of  Jesus  and  His  apostles,  and  the 
sequence  in  which  I  have  placed  them  has 
this  recommendation,  that  it  proceeds  from 
the  general  to  the  particular.  Moreover, 
it  is  in  harmony  with  the  relation  of  the 
apostles  to  Jesus  if  the  statements  of  the 
former  are  always  taken  into  consideration 
where  this  seems  most  serviceable  for  the 
completion  of  what  has  been  proclaimed  by 
Christ  Himself. 


CHAPTER    I 

THE   NEW  TESTAMENT  ATTITUDE  TO  THE 
LAW 

DURING    the    activity    of    Christ    and  Attitude  of 
Jesus  to  the 
His   apostles  the  institutions   of  the  law. 

Israelitish  legal  religion,  the  foundation 
of  which  was  the  Pentateuch,  were  still  in 
the  fullest  vigour.  The  New  Testament 
witnesses,  therefore,  could  neither  teach 
nor  work  without  taking  up  a  position 
in  regard  to  the  Pentateuch,  and  revealing 
their  estimate  and  appreciation  of  the  Old 
Testament  law.  Now  there  is  no  doubt 
that  they  fully  recognised  it  as  the  vo'juoe 
(thorah)  given  by  God  as  the  authoritative 
basis  of  the  old  covenant.  Until  the  re 
proaches  made  later  against  Stephen 
(Acts  vi.  11)  and  Paul  (Acts  xxi.  21),  which 
we  may  at  once  leave  out  of  consideration, 
this  was  admitted  even  by  the  opponents 
of  the  Gospel.  A  complaint  against  Jesus 
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in  this  respect  must  have  appeared  to  the 
Jews  absolutely  meaningless.  Otherwise  at 
the  time  of  His  condemnation  they  would 
not  have  sought  false  witnesses  against 
Him,  and  preferred  before  Pilate  the  politi 
cal  charge,  and  would  not  have  condemned 
Him  merely  on  account  of  the  blasphemy 
which  was  supposed  to  be  implied  in  His 
description  of  Himself  as  Son  of  God.  Just 
as  little  did  the  scribes  and  Pharisees  find 
in  Christ's  treatment  of  the  precepts  of  the 
law  in  His  Sermon  on  the  Mount  (Matt. 
v.  20  et  seq.)  an  offence  against  Moses  and 
his  law.  It  must,  therefore,  have  been  clear 
to  all  that  the  polemic  of  Jesus  did  not 
apply  to  the  law  itself,  but  only  to  the 
application  of  it  by  Jewish  teachers.1 

For  this  inquiry,  this  external  vindication 
of  the  law  on  the  part  of  Jesus  and  His 
apostles  is  really  of  much  less  importance 


1  It  would  not,  indeed,  have  been  possible  to  be  clear 
about  this,  if  the  tendency  of  Jesus  to  relax  the  law  had 
not  been  'to  its  utmost  point  free  from  Jewish  analogies  ' 
(so  H.  Holtzmann,  Neutestamentl.  theol.,  ii.,  p.  146),  and 
if  the  preaching  of  Jesus  appeared  merely  as  the  com 
pletion  of  Jewish  development  from  the  time  of  the 
prophets,  so  that  the  account  of  it  simply  belonged 
to  the  full  presentation  of  what  went  before,  as  a  con 
necting  link  with  Christianity  (Stade  :  Zeitschrift  /.  Th. 
u.  K.,  1893,  p.  31  et  seq.} 
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than  its  inward  appreciation,  of  which  the 
former  is  at  the  most  a  symptom. 

Let    us    examine    more    closely.      Jesus,  He  regards 
then,  has  above  all  clearly  expressed  His  thg  p^p^t 

full    acknowledgment  of    the  law  as    an-  as  on  ,the , 

f     same  level. 

pointed  by  God  (Matt.  v.  17 ;  vii.  12 ;  Luke 
xvi.  17).  In  view  of  the  present  disposition 
to  represent  the  law  as  inferior  in  value 
to  the  prophetic  religion,  it  is  here  specially 
important  to  observe  that  He  treats  law 
and  prophets  as  entirely  homogeneous  and 
quite  on  a  level  with  each  other  as  instruc 
tions  and  revelations  of  God.  The  law 
is  described  by  Him  as  a  proclamation  of 
the  Divine  will  absolutely  in  harmony  with 
the  prophetic  pronouncement,  when  he 
says :  '  Therefore  all  things  whatsoever  ye 
would  that  men  should  do  to  you,  do 
ye  even  so  to  them ;  for  this  is  the  law  and 
the  prophets '  (Matt.  vii.  12).  But,  further, 
Jesus  emphasises  the  complete  harmony 
of  His  own  preaching  and  activity  with  the 
law  as  well  as  with  the  prophets.  For  He 
describes  it  as  His  mission  to  introduce 
everywhere  the  obedience  and  fulfilment 
of  both,  which  was  till  then  still  lacking 
in  Israel  (Matt.  v.  17).  Confessedly,  how 
ever,  the  attitude  of  the  Jews  to  both  was 
senseless  and  contradictory.  They  neglected 
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the  preaching  of  the  prophets,  and  thought 
that  they  had  honoured  them  sufficiently 
if  they  decorated  their  graves  (Matt, 
xxiii.  29).  On  the  other  hand,  they  were 
proud  of  the  possession  of  the  law,  and 
clung  in  a  pseudo-theocratic  self -conscious 
ness  to  the  letter  that  killeth  (John  v.  16). 
This  compelled  Jesus  at  the  very  beginning 
of  His  ministry  to  take  His  stand  in  the 
Sermon  on  the  Mount  against  such  false 
treatment  and  interpretation  of  the  law. 
An  attack  of  this  kind  on  the  treatment 
of  the  law  in  use  among  His  people  for 
centuries  might  easily  give  rise  to  false 
ideas  of  His  attitude  to  the  law. 

Argument  In  order  to  combat  this  in  advance,  Jesus 

v.  17-19.  had  to  state  in  the  Sermon  on  the  Mount, 
before  that  attack,  that  it  was  His  Messianic 
work  to  bring  to  fulfilment  and  completion 
that  which  was  required,  prepared  for,  and 
made  prominent  by  the  law  and  the  prophets, 
and  to  assert  His  acknowledgment  of  the 
law  in  its  entire  scope  and  in  its  internal 
structure,  even  to  the  most  minute  detail, 
as  the  eternally  authoritative  word  of  God. 
We  only  need  to  consider  this  culminating 
point  of  the  statement  (Matt.  v.  17-19)  in 
order  to  perceive  that  Jesus  meant  thereby 
to  express  not  the  permanent  obligation  of 
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each  individual  sentence  of  the  Pentateuchal 
law,  but  the  authority  of  the  latter  as  an 
inwardly  coherent  declaration  of  the  will 
of  God  on  those  things  which  truly  please 
Him  in  the  whole  sphere  of  human  conduct. 
Not  merely  the  smallest  letter,  but  even 
the  sign  (qeri),  which  serves  to  distinguish 
similar  letters,  does  He  declare  to  be 
imperishable  and  of  eternal  significance. 

But  no  one  who  considers  on  the  one 
hand  the  treatment  of  the  law  by  Jesus 
elsewhere  and  His  statement  in  John  iv. 
22-24,  and  on  the  other  hand  His  whole 
method  of  setting  forth  the  subjects  with 
which  He  wished  to  deal,  can  doubt  that 
our  Lord  only  expressed  Himself  as  He  did 
in  Matt.  v.  18,  19  in  order  to  represent  the 
law  as  a  whole,  including  its  most  minute 
enactments,  as  one  inviolable  unity,  which 
must  be  grasped  as  such  in  order  to  a  right 
understanding  of  the  will  of  God,  and  is  of 
the  highest  importance  for  the  doing  of  it. 
But  at  the  same  time,  of  course,  He  wishes 
to  indicate  by  that  expression  that  it  is  not 
permissible  by  a  distinction  between  small 
and  great  commandments,  as  was  popular 
among  the  Jews,  arbitrarily  to  set  aside  a 
part  of  it  as  no  consequence  for  our  relation 
to  God.  The  inward  harmony  of  the  will 
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of  God  revealed  in  the  law,  which  Jesus 
expressed  in  this  way,  is  attested  by  one  of 
His  apostles,  James,  when,  in  his  Epistle 
(ii.  10),  he  reminds  his  hearers  that  who 
soever  shall  offend  in  one  point  is  guilty 
of  all. 

If  we  were  to  take  the  18th  verse  with 
absolute  literalness,  then  it  would  become 
a  hyperbole  which  would  be  proved  absurd 
by  every  mistake  in  the  manuscripts  of  the 
law,  such  as  must  have  crept  in  at  all  times. 
The  expression  in  Matt.  v.  17  et  seq.,  taken 
in  the  sense  indicated,  does  not  point  in  any 
way  to  a  contradiction  in  the  consciousness 
of  Jesus,  as  has  been  recently  maintained 
again  on  many  sides.1  What  Jesus  means 

1  We  should  have  thought  that  it  must  be  apparent 
even  to  a  moderate  intelligence  that  the  authority  of 
Jesus  even  in  regard  to  the  inner  religious  life  of  men 
would  be  absolutely  incompatible  with  such  an  idea. 
That  is  to  say,  if  as  a  born  Israelite  He  was  not  even  so 
far  clear  about  His  relation  to  the  law  that,  on  the  one 
hand,  He  could  express  its  authority  absolutely,  and  on 
the  other  hand  could  actually  attempt  to  invalidate  its 
teaching,  then  His  religious  ideas  were  so  confused  that 
He  can  only  incorrectly  be  regarded  as  one  who  was  to  be 
the  founder  of  the  Christian  religion,  the  religion  which, 
with  the  fullest  clearness  and  definiteness,  alone  lays  stress 
on  the  inward  character  of  the  religious  life  and  conduct. 
Then  it  only  remains  to  regard  the  phenomena  of 
religious  development  as  taking  place  since  the  beginning 
of  our  era,  according  to  the  Darwinian  scheme  of  the 
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thereby  is  ronly  to  make  the  fulfilment  of 
the  law  consist  in  such  an  observance  of 

Dutch  writer  Loman  and  his  followers,  and  to  assume 
that  it  was  only  with  difficulty  and  tardiness  that 
Christianity  broke  loose  from  the  trappings  of  the 
Jewish  legal  religion  and  the  external  religiousness  of 
the  other  peoples  of  antiquity.  This  would  be  more 
acceptable  than  any  view  which  assumes  on  the  part  of 
Jesus  Himself  a  want  of  clearness  about  His  purpose, 
such  as  is  really  evident  when  it  is  said  that  Jesus  had 
not  foreseen  the  development  of  His  Church  as  carried 
out  by  Paul  (Bovon,  Theol.  du  nouv.  Test.,  p.  396  et  seq. ; 
comp.  also  B.  Weiss,  Bibl.  Theol. ,  sec.  24  d.).  Even 
more  acceptable,  when  He  is  credited  with  cherishing  an 
inward  contradiction  in  His  religious  ideas  which  every 
where  paralyses  His  reforming  activity  (thus  Keim, 
Gesch.  Jes.,  ii.,  pp.  263-267 ;  and  recently  Baldensperger, 
Jesu  Predigt  in  ilirem  Gegensatz  zum  Judenthum,  1892, 
p.  136;  H.  Holtzmann,  Bibl,  Theol. ,  i.,  pp.  138,  151,  and 
esp.  157  et  seq,)  would  be  the  assumption  that  in 
Matt.  v.  18,  19  we  had,  perhaps,  an  ancient  Jewish- 
Christian  interpolation  (Klopper,  Zeitschr.f.  wiss.  Theol., 
1896,  p.  1  et  seq.).  This  conjecture,  however,  cannot  by 
any  means  be  regarded  as  well  founded  or  even  probable. 
For  the  twentieth  verse  begins  with  a  yap,  which  indicates 
an  antecedent  thought,  such  as  is  found  only  in  verses 
18,  19,  but  not  in  verse  17.  With  the  latter,  verse  20  has 
so  little  connexion  that  H.  Holtzmann  describes  verse  17 
as  merely  the  superscription  of  the  section  verses  21-40. 
That  is  to  say,  while  verse  20  can  very  well  be  under 
stood  as  the  thesis  which  is  expanded  in  verse  21  et  seq., 
it  can  by  no  means  serve  as  a  reason  for  the  announce 
ment  of  the  mission  of  Jesus  to  fulfil  the  law  and  the 
prophets,  verse  17.  But  verse  20  does  certainly  serve  to 
elucidate  the  assertion  that  every  abrogation  of  the  law, 
even  if  it  were  only  the  actual  setting  aside  of  the  most 
trifling  legal  enactment,  as  was  the  natural  result  with 
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it  as  makes  actual  and  real  the  will  of 
God  expressed  in  it,  according  to  its  most 
inward  intention,  embracing  the  whole 
sphere  of  human  life  and  existence.  Jesus 
demands  of  the  disciples  of  the  kingdom 
that  they  be  perfect,  as  their  Father  in 
heaven  is  perfect  (Matt.  v.  48),  and  that 
they  do  what  is  good  and  perfect  and  ac 
ceptable  (comp.  Rom.  xii.  2).  For  it  is 
only  in  this  way  that  God's  fundamental 
requirement  of  His  people  is  fulfilled.  '  Ye 
shall  be  holy,  for  I  ain  holy '  (Lev.  xix.  2 ; 
Ex.  xix.  5,  6  ;  Comp.  Dillmann,  Attestl.  TheoL, 
p.  422).  This  requirement  is  brought  to 
the  attention  and  continual  experience  of 
the  Israelites  in  the  law  by  the  fact  that  this 
enters  into  all  the  details  of  their  whole  life 
and  national  existence,  and  brings  to  plastic 
expression  their  destiny,  to  be  amid  the 
heathen  nations  a  people  holy  to  God.  It 
is  just  because  the  aim  of  the  law  is  directed 
to  that  purpose  that  Paul  says  of  it  as  a 
whole  as  well  as  of  its  particular  command- 

the  scribes  of  that  time  just  because  of  their  exclusive 
regard  to  the  external  and  their  mistaken  demand  for 
the  first  and  great  commandment  (comp.  Matt.  v.  17 ; 
xxii.  36)  is  in  an  insurmountable  opposition  to  God's 
will.  No  link  in  the  chain  of  thought  of  Matt.  v.  17-20 
can  therefore  be  omitted  if  the  passage  is  to  remain 
intelligible. 
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ments  (6  v6fj,og  as  well  as  ?j  tvroX?'/),  that  it  '  is 
holy  and  just  and  good '  (Rom.  vii.  12-14), 
whilst  he  elsewhere  describes  its  empirical 
effect  upon  sinful  men  as  of  quite  a  different 
kind  (Rom.  vii.  13  ;  2  Cor.  iii.  6). 

This   estimation   of  the  law  as  spiritual  2?e 

the  Prophets 

(TrvEUfiemicocs  Rom.  vii.  14)  puts  in  the  clearest  really 
light  the  already-mentioned  equalisation  of 
the  law  and  the  prophets  in  that  utterance 
of  the  Sermon  on  the  Mount  and  elsewhere. 
They  are  to  Christ  and  His  apostles  in  their 
inmost  nature  really  homogeneous ;  they 
are  both  entirely  and  equally  homogeneous 
with  the  nature  of  God,  which  Jesus  de 
scribes  as  irvtv/na  (John  iv.  24).  Therefore 
the  mission  of  Jesus  can  only  bear  the  same 
relation  to  both  ;  He  must  bring  forth  to 
fulfilment. 

In  a  very  similar  way  Jesus  describes  in 
other  passages  also  the  relation  of  His  work 
to  both.  In  His  speech  about  the  Baptist 
(Matt.  xi.  13)  He  observes  that  all  the 
prophets  and  the  law  were  witnesses  of 
God  (£irpo<j>{]Ttvcrav)  until  John,  i.e.,  until  the 
time  when  the  coming  of  the  kingdom  of 
God  was  prepared  for  by  this  new  Elijah 
(Mai.  iv.  5).  Jesus  thus  attributes  to  the 
law  the  same  preparatory  work  in  relation 
to  His  mission  as  He  attributes  to  the 
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prophets.  In  this  utterance,  however,  it  is 
mentioned  in  the  second  place  because  it  is 
only  in  the  light  of  the  prophets  as  its  true 
interpreters  that  it  could  perform  its  pro 
phetic  preparatory  mission,  and  not  with 
the  merely  literal  and  unspiritual  concep 
tion  of  the  scribes  of  that  time.  For  this 
treated  it  as  a  code  of  purely  external 
judicial  and  ceremonial  enactment. 

Even  after  His  resurrection  Jesus  ad 
hered  in  His  teaching  to  the  equalisation 
of  the  law  with  the  prophets,  as  is  proved 
by  Luke  xxiv.  44. 

The  teaching  And  this  very  conception  of  the  law  on 
Apostles  on  the  part  of  Jesus  as  equal  to  the  prophets 
quaifty°of  the  m  ^ne  fumess  of  its  reference  to  Him  has 
law.  been  adopted  by  the  apostles.  In  proof  of 

this  there  is  the  familiar  statement  of  St. 
Paul ;  '  Christ  our  passover  is  sacrificed  for 
us '  (1  Cor.  v.  7) ;  and,  even  more  striking 
still,  the  evayyeXiov  irvtvfjiaTtKov  with  the  re 
mark  of  its  author  in  John  xix.  36.  For  in 
this  passage  Ex.  xii.  46  and  Num.  ix.  12 
(not  Ps.  xxxiv.  20)  are  quoted,  because  in 
them  the  sparing  of  the  true  Paschal  Lamb 
was  fore-ordained,  just  as  Zech.  ii.  10  pre 
dicted  the  conduct  of  the  Jews.  Hence  the 
Passover  Lamb  was  for  St.  John,  even  in  its 
most  minute  particulars,  a  prophetic  type 
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of  Christ,  whose  death  was  appointed  as  a 
death  for  the  people.1 

1  According  to  Meinhold,  the  apostles,  indeed,  were 
thus  far  behind  Christ  Himself.  For  he  writes  (Jesus 
und  das  A.T.,  p.  69  et  seq.) :  '  And  Christ,  in  whom  God 
was  well  pleased,  sets  Himself  far  above  these  legal  en 
actments  (in  reference  to  sacrifice).'  He  went  much 
farther  than  the  prophets.  '  The  whole  law  of  ritual,' 
continues  this  writer,  'which  claims  to  be  the  service 
of  God,  has  for  Him  no  religious  meaning  at  all.'  And 
Meinhold  finds  the  proof  of  this  assertion  in  the  single 
fact  that  it  is  nowhere  recorded  of  Jesus  in  the  Gospels 
that  He  had  a  sacrifice  offered  for  Himself  (sic  I)  and 
His  disciples.  Even  if  we  here  put  quite  out  of  view 
the  question  whether  the  fact  that  Jesus  refrained  from 
sacrifice,  so  far  as  it  was  not  a  thank-offering  to  the 
Father,  may  not  be  quite  easily  explained  by  the  nature 
of  His  sinless  person,  yet  Meinhold's  inference  from  a 
given  fact  becomes  only  an  argumentum  e  silentio, 
which,  in  view  of  the  notorious  disregard  of  the  do 
mestic  and  private  life  of  Jesus  and  His  disciples  in  our 
Gospels,  proves  really  less  than  nothing.  But  this  is  not 
quite  the  position.  For,  according  to  Matt.  xvii.  24, 
Jesus  pays  the  temple-tax,  which  stood  on  a  par  with 
the  sacrifices,  lest  He  might  give  offence,  although  He 
knew  that,  as  the  Son  of  God,  He  was  not  under  obli 
gation  to  pay  it.  He  would,  therefore,  act  similarly  in 
regard  to  sacrifices,  so  far  as  they  had  no  individual  or 
direct  reference  to  His  person.  If  Christ  had  set  Him 
self  in  opposition  to  the  law  in  the  eyes  of  a  people 
who  observed  it  so  strictly,  by  ostentatious  non-ob 
servance  of  the  sacrificial  ritual,  it  would  be  quite 
inexplicable  that  no  reproach  on  that  score  was  ever 
uttered,  while  there  was  so  frequently  rnurniurings 
against  His  actions.  Moreover,  Christ  would  not  have 
been  able  to  address  to  the  multitude  the  challenge  in 
John  viii.  46  if  He  might  expect  to  hear  from  their 
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The 

educational 
and 

preparatory 
character  of 
the  law. 


In  the  last-mentioned  utterance  of  Jesus 
(Matt.  xi.  13),  however,  the  time  of  the 
prophetic  meaning  of  the  law  is  limited  to 
the  period  which  ended  with  the  appearance 
of  the  Baptist.  Thus  a  historical  form  is 
assigned  to  the  law — i.e.,  one  which  is  cal 
culated  for  a  particular  people  and  their 
religious  training.  That  which  is  most 
individual  in  the  law  forms,  consequently, 
its  temporary  and  transient  side,  in  which 
the  good  and  acceptable  and  perfect  will 
of  God  found  at  that  time  an  impressive 
and  effective  expression  for  the  Jewish 
people,  exclusively  for  that  period,  in  the 
preparation  of  Israel  for  the  coming  of  the 
kingdom  of  God,  which  was  connected  with 
the  person  of  Christ.  Jesus  has  elsewhere 
also  alluded  to  this  educational,  and  there- 

midst  the  reproach,  so  serious  in  the  eyes  of  the  Jews, 
of  neglecting  all  sacrifice.  This  would  have  drawn  upon 
Him  in  a  still  higher  degree  than  the  neglect  of  the 
fasts,  which  were  merely  matters  of  custom,  the  charge 
of  being  a  despiser  of  the  law.  Hence  the  surely  sig 
nificant  silence  of  the  Gospels  about  any  reproach  of 
this  kind  tells  against  Meinhold's  a  priori  assumption. 
This  is  also  disproved  by  the  part  which  Jesus  took  in 
the  observance  of  the  festival  rites,  as  in  those  of  the 
Feast  of  Tabernacles  (John  vii.  37),  which  were  con 
nected  with  the  sacrificial  worship,  and  the  exhortation 
of  Jesus  to  His  contemporaries  in  Matt.  v.  38,  which 
prescribed,  not  merely  by  way  of  concession,  the 
TO  dwpov  tiri  TO  Qvaia.<JTi]piov. 
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fore  temporary,  expression  of  the  Divine 
will  in  many  enactments  of  the  Old  Tes 
tament  law,  whilst  He  proclaimed  it  as 
unassailable  in  its  totality  as  a  plastic 
embodiment  of  the  will  of  God  demand 
ing  holiness  of  His  people.  It  is  true  that, 
in  accordance  with  His  method  of  teaching, 
which  dealt  only  with  the  individual  and 
concrete,  this  happened  but  occasionally. 
Asked  about  the  writing  of  divorcement 
permitted  by  Moses,  He  thus  explains  (Matt. 
xix.  8) :  '  Moses  [Dent,  xxiv.j,  because  of  the 
hardness  of  your  hearts,  suffered  you  to  put 
away  your  wives ;  but  from  the  beginning 
it  was  not  so.'  In  this  important  expo 
sition  Jesus  plainly  makes  a  distinction 
between  the  creative  decree,  which  fully 
expressed  God's  will,  and  was  proclaimed 
in  the  law,  and  the  relaxation  of  its  funda 
mental  strictness  out  of  consideration  for 
the  actual  condition  of  heart  of  the  chosen 
people.  Jesus,  therefore,  thereby  proclaims 
that  according  to  His  enlightened  under 
standing  of  the  law  a  distinction  is  to  be 
made  on  this  point  between  fundamental 
ideas,  which  fully  correspond  to  and  exactly 
carry  out  the  will  and  character  of  God,  and 
those  enactments  and  regulations  which 
only  facilitate  the  fulfilment  of  the  former. 
4 
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Christ'* 
contrast 
between  the 
letter  and 
the  spirit  of 
the  law. 


Hence  He  recognised  in  the  law  not  only 
a  prophetic  (typical)  side,  which  was  opera 
tive  only  till  the  days  of  John  the  Baptist, 
but  also,  correlated  to  this,  a  practical, 
educational  side,  which  was  calculated  at 
that  time  to  prepare  and  develop  the  cha 
racter  of  the  people  in  a  way  corresponding 
to  the  perfection  and  holiness  of  God.1  It 
was  of  the  very  essence  of  the  fulfilment 
of  the  law,  which  Jesus  acknowledged  from 
the  first  as  His  mission  (Matt.  v.  17 ;  John 
iv.  34),  that  with  its  commencement  all 
enactments  which  had  merely  a  secondary, 
educational  meaning  completely  receded 
behind  the  carrying  out  of  the  Divine  will 
proclaimed  by  the  law  as  a  whole.  By 
recognising  such  elements  in  the  Penta 
teuch,  Jesus,  therefore,  is  so  far  from  being 
in  contradiction  with  His  vindication  of  its 
permanent  validity  that  He  really  proves 
Himself  thus  all  the  more  to  be  its  true 
fulfiller  and  realiser  (Mark  ii.  28). 

It  is  only  through  this  distinction  be 
tween  the  fundamental  principles  which 
pervade  the  law,  and  the  modification  of 
them  introduced  with  regard  for  the  moral 
and  national  position  of  the  Jews  and  their 

1  See  this  developed  in  The  Philosophy  of  the  Plan 
of  Salvation  (R.T.S.)-— Trans. 
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place  in  the  economy  of  redemption,  that 
the  treatment  of  the  law  by  Jesus  in  the 
Sermon  on  the  Mount  becomes  absolutely 
clear.  Its  aim  is  plainly  this :  Starting 
with  the  recognition  and  acceptance  of  the 
fundamental  demand  of  a  corresponding 
holiness  on  the  part  of  His  chosen  people, 
based  on  the  holiness  and  perfection  of 
God,  which  permeates  also  all  parts  of  the 
law  relating  to  the  surrounding  circum 
stances  of  life,  to  set  forth  and  teach  the 
true  application  and  fulfilment  of  all  par 
ticular  precepts  of  the  law.  It  is  only  for 
this  end  that  Jesus  there  shows  by  several 
examples  how  to  remain  in  the  letter  of  the 
law  is  in  direct  opposition  to  the  fulfilment 
of  the  holy  will  of  God  at  which  he  aims. 

For  this  reason  also  Jesus  calls  attention 
to  the  fact  that  punitive  enactments  such 
as  Ex.  xix.  12,  xxi.  24,  necessary  for  the 
carrying  out  of  the  Divine  will  in  the  life 
of  a  people  not  yet  quite  sanctified,  must 
not  be  treated  as  rules  of  morals  justifying 
unkind  aggression  (Matt.  v.  38-42). 

Such  opposition  to  an  application  and 
interpretation  of  particular  legal  enact 
ments  which  was  in  contradiction  to  the 
fundamental  idea  which  dominated  the 
whole  giving  of  the  law,  is  no  abrogation, 
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but  is  in  reality  an  establishing  of  the  law. 
It  is  the  convincing  proof  that  Jesus  really 
effected  the  fulfilment  of  the  law  by  restor 
ing  a  better  righteousness  than  that  of  the 
scribes,  which  showed  itself  in  such  mis 
interpretations  as  were  attacked  by  Jesus 
(Matt.  v.  17,  20).' 

st.  Paul's  if  this  is  admitted,  it  is  at  once  clear  that 

judgment  of 

tfceiaw.  the  Apostle  Paul's  judgment  of  the  law  is 

quite  on  a  par  with  the  statement  of  Jesus. 
The  Apostle  of  the  Gentiles,  as  already 
mentioned,  describes  the  Old  Testament 
law  both  as  a  whole  (6  po/z°e)  and  in 
its  particular  elements  (?j  evroArj)  as  holy 
just,  good,  and  spiritual  (Rom.  vii.  12,  14). 
Just  because  of  this,  its  peculiar  nature, 
it  leads  the  man  who  is  carnal  exclusively 

1  In  harmony  with  this  judgment  of  the  law  in  its 
entirety  and  in  its  parts  is  the  utterance  of  Jesus  about 
the  unifying  sanctuary  of  the  old  covenant  then  exist 
ing  in  the  Herodian  temple.  For  in  John  iv.  22  He 
emphasises  Israel's  clear  consciousness  and  certainty 
(olSaftf-v)  in  regard  to  the  object  of  their  worship,  and 
thus  expressly  recognises  the  truth  of  it  as  of  one  that 
is  iv  a\ri9ti<f,  just  as,  on  the  other  hand,  He  proclaims 
the  merely  transitory  significance  of  the  Old  Testament 
form  of  worship,  by  representing  the  worship  in  spirit 
and  in  truth  as  beginning  with  Him  (spxerai  wpa  Kai  vvv 
kcrriv).  Thus  there,  too,  Jesus  gives  prominence  to  both 
sides  of  the  Old  Testament  precepts,  their  inner  har 
mony  with  the  will  of  the  Holy  God,  and  their  purely 
preparatory  and  educational  form,  calculated  only  for 
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to  the  knowledge  of  sin  and  of  his  sub 
jection  to  its  bondage  (Rom.  vii.  7,  14), 
whilst  as  the  law  it  is  not  able  to  deliver 
him  from  it  (Rom.  viii.  2,  3).  But  that 
inner  power  of  making  man  feel  the  great 
ness  of  sin  in  him  (1  Cor.  xv.  56,  Rom. 
viii.  13)  fitted  it  for  its  place  in  the  history 
of  redemption,  to  bring  men  to  Christ  and 
to  faith  (Gal.  iii.  24  ;  iv.  3,  4). 

It  drives  the  sinner  to  long  for  de 
liverance  from  that  bondage  of  the  flesh 
(Rom.  vii.  24).  As,  then,  according  to 
Paul's  personal  experience  of  faith,  there 
is  no  more  condemnation  of  that  kind 
for  the  individual  believer  in  Christ 
(Rom.  viii.  1),  so  also  in  the  history  of 
redemption  Christ  is  the  end  of  the  law 

the  Israel  of  that  time.  As  Jesus  here,  by  His  reference 
to  the  acceptability  of  a  worship  of  God  in  spirit  and  in 
truth  only,  gave  the  complete  meaning  to  the  truth 
already  proclaimed  by  Solomon  (1  lungs  viii.  27)  and 
Isaiah  (Ixvi.  1)  of  the  inadequacy  of  an  earthly  house  as 
the  place  of  the  Divine  presence,  and  thereby  established 
the  equality  of  all  places  for  the  worship  of  God,  so 
Stephen  (Acts  vii.  46-50),  entirely  in  the  sense  of  Christ, 
declared  the  Jewish  perseverance  in  the  idea  that  the 
temple  of  stone  built  by  God's  instruction  on  Mount 
Moriah  was  to  remain  for  ever  the  only  place  of  prayer, 
to  be  hardness  of  heart  and  resistance  to  the  testimony 
of  the  prophets  sent  by  God.  In  the  conversation  with 
the  woman  of  Samaria  there  was  no  occasion  to  utter 
blame  of  this  kind  against  Israel. 
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in  its  educational  significance  as  exercised 
upon  Israel  (Rom.  x.  4).  If  under  the 
economy  of  the  law  the  letter  of  the  law 
was  in  force,  which,  as  soon  as  it  applied 
as  direction  for  life,  can  only  kill,  so  under 
the  rule  of  Christ  the  life-giving  Spirit  has 
appeared  in  its  place  (2  Cor.  iii.  6,  17). 
Paul  shows  this  to  those  who  are  still  so 
dazzled  by  the  glare  of  the  law,  because 
it  is  God's  law,  that  a  veil  is  still  upon  their 
heart  when  it  is  read  (2  Cor.  iii.  15),  not 
merely  out  of  his  own  experience,  still 
entirely  foreign  to  the  Jews  (Rom.  vii.), 
but  also  out  of  the  history  of  redemption 
as  revealed  in  the  law  itself  (Gal.  iii.).  Just 
as  Christ  (Matt.  xix.  8)  lays  down  a  dis 
tinction  between  the  will  of  God  which 
was  binding  from  the  beginning  and  that 
which  was  later  permitted  merely  for 
temporary  reasons,  so  does  Paul  in  the 
latter  passage.  He  only  expresses  the 
essential,  and  with  reference  to  the  law 
as  the  foundation  of  the  old  covenant 
which  was  already  about  to  vanish  away 
(Heb.  viii.  13).  For  this  purpose,  as  in 
Rom.  iv.  for  the  exposition  of  the  nature 
of  faith,  he  uses  the  history  of  Abraham. 

For  in  Gal.  iii.  16  he  points  to  the  fact 
that    Abraham    had    already   received   the 
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promise  of  grace,  but  that  the  law,  on  the  st-  Paul  doe» 

not  under- 
other  hand,  was  not  given  until  430  years  value  tne 

later,  only  for  the  educational  purpose  of 
making  transgressions  manifest  in  the  time 
leading  up  to  Christ  (Gal.  iii.  17,  18).  If  we 
have  rightly  understood  this  fundamental 
idea,  with  his  distinction  of  the  elements  of 
the  Pentateuch  essentially  similar  to  that 
made  by  Christ  in  Matt,  xix.,  then  we  shall 
no  longer  find  in  Gal.  iii.  19,  20  an  utterance 
undervaluing  the  law ;  for  neither  the  con 
text  nor  the  particular  statements  of  this 
passage  make  that  necessary.  All  that  it 
states  is  merely  a  confirmation  and  ex 
pansion  of  the  words  ri  ovv  6  vo//oc ;  TWI» 
irapafla<j£(jjv  X^9lv  TTpoatTtOri  (v.  19). 

For  proof  of  this  the  method  of  pro 
mulgating  the  law  is  specially  adduced 
by  Paul.  God  did  not  Himself  draw  near 
to  the  people  of  Israel  on  the  occasion  of 
its  proclamation,  as  He  did  to  Abraham 
when  He  gave  him  the  promise  of  grace. 
On  God's  part,  rather,  the  giving  of  it  was 
accomplished  by  means  of  angels  ;  in  other 
words,  only  by  servants  of  God.  But  that 
a  different  author  is  not  therefore  to  be 
assumed  for  the  law  as  distinguished  from 
the  author  of  the  promise,  is  clear  from  the 
fact  that  Paul  represents  the  law  as  in- 
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tended  to  lead  up  from  the  covenant  of 
promise  concluded  with  Abraham  (v.  17) 
to  its  fulfilment  in  Christ,  by  means  of 
faith  as  intermediate  channel. 

More  particularly,  it  is  clear  from  the 
passage  that  he  describes  the  law  as  bamfAt 
Si  ayyiXuv,  inasmuch  as  $ia  does  not  express 
the  authorship  but  only  the  intermediary 
(cf.  Rom.  xi.  36  ;  John  i.  3).  The  mediation 
by  angels  in  the  giving  of  the  law  on  the 
part  of  its  holy  Giver  corresponds  with 
the  reception  on  the  part  of  its  recipients, 
the  sinful  people,  by  the  hand  of  a  mediator 
(lv  \tioi  jucfftrou).  The  twentieth  verse,  ob 
scure  through  its  terse  construction,  then 
refers  to  the  consequent  position  of  the 
covenant  of  law  as  secondary  to  the 
covenant  of  promise,  and  finding  expres 
sion  in  these  forms  by  which  the  covenant 
was  concluded.  For  it  does  not  contain,  as 
the  double  SE  shows,  two  closely-connected 
sentences.  On  the  contrary,  the  first  of 
them  indicates  that  it  was  part  of  the 
very  manner  of  reception  that  it  could 
and  must  only  serve  to  make  transgres 
sions  manifest.  The  mediator  of  the  law 
who  received  it  for  the  people  from  God 
was  not  the  representative  of  an  individual, 
but  of  a  many-headed  people,  and  there- 
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fore  his  assent  to  the  law  which  he  received 
gave  no  pledge  for  the  disposition  and  con 
duct  of  the  many,  so  that  the  law  could 
easily  reveal  the  opposition  of  the  people. 

The  second  clause,  on  the  other  hand,  The  unity  of 
emphasises  the  unity  and  the  consequent  Grace, 
unifying  character  of  God  in  His  dealings, 
as  the  result  of  which  also  the  law  cannot 
be  in  contradiction  to  the  previous  promise 
of  grace  (ovv,  v,  21),  and  therefore,  too,  can- 
iiot  indicate  a  new  way  to  life.  On  the 
contrary,  the  Scripture,  of  which  the  law 
is  a  part,  proclaims  that  all  are  under  sin, 
and  the  latter  has,  consequently,  in  no  way 
brought  life  (v.  22).  Paul,  therefore,  in  this 
discussion  has  no  intention  of  assigning  to 
the  law  a  subordinate  position  in  relation 
to  prophecy,  either  in  its  origin  or  in  its 
character.1  He  is  dealing  only  with  the 

1  Even  in  Stephen's  speech  in  Acts  vii.  the  state 
ment,  '  Who  have  received  the  law  by  the  disposition 
of  angels  and  have  not  kept  it'  (v.  58),  is  very  far  from 
assigning  a  subordinate  place  to  the  law.  For  the  very 
reproach  which  is  contained  in  the  last  words  teaches, 
by  its  contrast  with  the  first  clause  and  by  the  nature  of 
the  whole  observation  serving  as  a  description  of  the 
Jews,  that  the  phrase  ti'f  Siarayae  ayyeXwv  is  only  in 
tended  to  emphasise  what  must  have  made  the  un- 
doubtedness  of  the  Divine  authority  of  the  Mosaic 
legislation  clear  to  the  Jews,  but  did  not  move  them 
to  obedience.  Nothing,  therefore,  is  there  said  about 
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way  in  which  the  covenant  of  law  was 
intended  to  make  possible  the  fulfilment 
of  the  covenant  of  grace  established  long 
before,  with  its  mission  of  making  men 
accessible  for  the  promulgation  of  the 
message  of  faith.  Nothing  is  said  in  all 
this  against  the  inner  worth  of  the  law, 
and  the  apostle,  therefore,  without  con 
tradicting  himself,  can  show  that  man's 
inability  is  due  only  and  entirely  to  the 
carnal  disposition  which  dominated  him 

an  inferior  character  of  this  Divine  revelation  in  com 
parison  with  prophecy. 

Even  Gal.  iv.  8,  4  must  not  be  understood  as  yielding 
a  different  result  in  regard  to  the  Pauline  mode  of  judg 
ment.  The  words  in  verse  3,  vtrb  TO.  arotxtia  TOV  Koapov 
lifi.iv  StSovXwpfvoi,  plainly  stand  in  a  kind  of  contrast 
with  the  following  remark  in  verse  4 :  art.  St  ij\0tv  TO 
Tr\i]pwfia  TOV  \oovov.  So  also,  according  to  the  whole 
context,  it  is  only  the  Jews  that  are  in  question  in  so 
far  as  they  were  under  the  law  as  their  tirirpoiros  nai 
oiKovo/ioe  (cf.  iiptv  in  verse  3  and  the  sentence  in  verse  8 : 

oXXa  TOTt  piv  OVK  tioortg  9ebv  idovXtiiffare.).  From  the  stand 
point  of  the  history  of  redemption  which  has  dominated 
the  thought  from  iii.  16,  Paul,  therefore,  in  the  ex 
pression  rd  ffToixt~ia  TOV  Koffnov  can  only  have  in  view 
the  elements  of  the  way  of  salvation  which  is  opened 
up  to  (or  for)  the  world,  preparing  the  way  for  the 
fulness  of  time.  The  expression  makes  it  evident  that 
Paul  regarded  the  stage  of  Old  Testament  revelation 
as  a  necessary  one  for  the  development  of  the  world 
in  the  plan  of  redemption.  This  explanation  of  the 
expression  TC\  oroixaa  TOV  icofffiov  is  confirmed  by  verse  9, 
in  which  Paul  reproves  the  Galatians  who  were  in- 
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and  makes   him  incapable  of  obeying  the 
law  and  thus  finding  life  (Luke  x.  28). 

In  his  epistles  to  the  Churches,  in  which 
he  always  keeps  the  pastoral  aim  directly 
in  view,  Paul  is  never  led  to  state  and 
expound  the  prophetic  bearing  of  the  law, 
well  though  he  knew  and  admitted  it 
(1  Cor.  v.  7  and  Col.  ii.  17).  The  absence 
of  emphasis  on  this  side  of  the  law  in  his 
epistles,  therefore,  is  no  evidence  of  its 
unimportance  in  the  eyes  of  this  messenger 
of  the  Gospel.  This  other  side  in  the 

clined  to  zeal  for  Jewish  institutions,  as  circumcision, 

for  their  iirivrpityiiv  ifd\iv  iiri  TO.  affOtvij  Kai  irrw^a.  aroi\via, 
oTg  TTciXiv  avtaQtv  dovXtvffai  6i\f.re.  The  epithets  affQtvi) 
teal  irrwxa  are  not  at  all  appropriate  to  the  angels 
described  in  Col.  i.  16,  and  elsewhere,  as  Kvpior^rtQ  and 
apxal.  Nor  can  worshipping  of  angels  be  adduced  as 
an  example  of  observing  days  and  months,  &c.  Paul 
would  have  seen  in  this  far  more  than  a  mere  turning 
back,  in  fact  a  complete  falling  away.  Moreover,  Paul 
is  far  from  seeing  in  the  observance  of  particular  days 
a  degraded  Nature-worship  (Meinhold,  Jesus  und  das 
A.T.,  p.  72);  he  only  condemns  the  laying  stress  on 
such  things  on  the  ground  that  they  were  prescribed 
by  the  law.  Otherwise  he  would  avoid  not  merely  the 
heathen  but  also  the  Jewish  marking  of  the  week 
(1  Cor.  xvi.  2). 

In  discussing  the  statements  of  Paul  about  the  Penta 
teuch  I  have  disregarded  the  irreverent  treatment 
of  Pauline  teaching  in  H.  Holtzmann's  Ncutestamentl. 
Theol.  ii.,  pp.  22-35,  as  not  pertinent  in  this  place, 
difficult  though  I  find  this  in  view  of  such  a  disfigure 
ment  by  a  Protestant  theologian. 


60      The  NT.  and  the  Pentateuch 

legal  institutions  of  the  Old  Testament 
is,  instead,  vindicated  especially  in  the 
Epistle  to  the  Hebrews.  The  latter  seeks 
to  make  it  clear  to  such  Christians  as  had 
already  experienced  salvation  in  Jesus 
Christ,  but  by  an  unhappy  fascination 
longed  to  participate  in  Old  Testament 
rites,  that  the  law  had  a  shadow  of  good 
things  to  come,  but  not  the  very  substance 
of  those  things  foreshadowed  by  it  (Heb.  x.  1). 
The  Epistle  to  the  Hebrews — the  argument 
of  which  would  be  as  inaptly  chosen  as  it 
would  be  far-fetched  if,  as  is  the  fashion 
lately  to  assume,  it  had  been  addressed  to 
oppressed  and  dispirited  Gentile  Christians 
— endeavours  to  set  forth  that  which  is 
at  the  heart  of  the  worship  prescribed  by 
the  law,  whilst  Paul  only  once  expresses 
the  same  positively,  with  reference  to 
certain  Israelitish  ceremonies  (Col.  ii.  17). 

According  to  what  has  been  stated  up  to 
this  point,  Jesus  and  His  apostles  recognised 
in  the  law  as  an  institution,  an  integral 
part  of  the  Divine  revelation  of  salvation 
equal  to  prophecy  in  authority  and  position. 
Therein  lay  certainly,  in  one  aspect,  a  justi 
fication  of  the  view  then  prevailing  among 
the  Jews,  according  to  which  the  law  was 
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the  preponderating  part  of  the  Old  Testa 
ment,  to  which  the  prophets  were  entirely 
subsidiary,  and  for  which  reason  also  the 
people,  who  know  not  the  law,  are  cursed 
(John  vii.  49). 

This   recognition   paid   to   the   law  as   a  Jesus  makes 

,          '  „    ,  ,110  distinction 

principal  element  or  the  preparatory  revela-  between 


tion  of  salvation  is  by  no  means  given  in  of  tne 

the  New  Testament  merely  to  particular  law. 
parts  of  the  Pentateuchal  law,  but  to  the 
law  throughout.  Any  suggestion  that  the 
Old  Testament  Thorah  is  an  institution 
which  grew  up  gradually  through  human 
legislation  and  the  fusing  of  originally 
Divine  commands  into  priestly  decrees, 
makes  the  strict  distinction  between  the 
ivro\ri  TOV  Owv  and  the  TrapaSotme  of  the 
elders  (Mark  vii.  8,  9,  13)  impossible.  Not 
withstanding  His  spiritual  estimate  and 
the  enactments  of  the  law  which  was 
regarded  as  Mosaic,  Jesus  found  no  occasion 
to  make  a  similar  discrimination  (to  that 
just  referred  to)  between  the  particular 
elements  of  the  Pentateuch.  He  not  merely 
fences  off  the  human  traditions,  which  He 
opposes,  from  the  Decalogue,  but  He  con 
trasts  the  former  just  as  much  with  com 
mandments  such  as  those  in  Lev.  xx.  1 
et  seq.  He  would  have  fallen  into  the 
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sharpest  contradiction  with  His  whole 
manner  of  judging  spiritual  things  spiri 
tually  if  He  had  drawn  that  line  of 
demarcation  only  because  the  Pentateuchal 
enactments  had  as  a  whole  been  admitted 
into  the  canon,  whilst  scarcely  less  impor 
tant  decrees  which  were  only  added  by 
them  of  old  time  (c/.  Matt.  v.  21),  were 
no  longer  codified  in  it.  If  His  judgment 
had  proved  to  be  thus  influenced  by 
external  considerations,  then  the  alaQriTt'ipia 
ytyv/Avaafjiiva  irpog  SiaKptcriv  icaAou  TE  KOI  KUKOV, 
the  possession  of  which  one  of  His  later 
witnesses  demands  of  every  believer  (Heb. 
v.  14),  would  have  been  lacking  in  Himself. 

Modem  From  this   estimate   which   we   find    on 

the  part  of  Jesus  and  His  witnesses,  of 
the  Pentateuchal  law  as  a  unity,  of  equal 
authority  in  itself,  occupying  its  place  in 
the  scheme  of  redemption,  the  foundation 
of  the  Old  Testament  stage  of  revelation, 
given  by  God  and  not  the  result  of  human 
calculation,  there  follows,  it  is  true,  no 
direct  conclusion  as  to  the  personality  and 
period  of  the  codifier  of  the  Pentateuch. 
Yet  this  is  extremely  important  and  of  far- 
reaching  significance  in  judging  the  modern 
assumption  of  the  gradual  growth  of  these 
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five  books  of  the  Old  Testament.  For  this 
assumption  rests  upon  a  fundamental  idea, 
religio-historical  in  its  character,  about  the 
growth  and  development  of  the  religion  of 
the  law,  by  means  of  which  that  hypothesis 
as  to  sources,  first  propounded  by  the 
Roman  Catholic  physician  ASTRUC  in  1753 
in  the  interest  of  a  mistaken  apologetic, 
and  immediately  applied  by  EICHHOBN  and 
ILGEN  to  the  attack  on  the  authority  of  the 
Holy  Scriptures,  received  a  real  support  in 
Germany.  For  it  was  only  through  this 
that  the  sequence  of  such  different  codifica 
tions  as  the  hypothesis  of  sources  soon 
found  itself  led  to  assume,  became  histori 
cally  plausible.  Without  it  the  literary, 
critical  arguments  which  are  also  adduced 
are  devoid  of  any  effective  force.  The  one 
sided  assertion  of  these,  as  it  is  found 
in  the  most  recent  supporters  of  the 
hypothesis,  BUDDE,  ROTHSTEIN,  STRACK, 
KAUTZSCH,  and  STEUERNAGEL,  can  only 
deprive  the  historical  scheme  which  lies 
at  the  base  of  their  latest  improvement 
by  WELLHAUSEN  of  the  elements  of  proba 
bility  peculiar  to  it.  For  such  an  endless 
critical  analysis  on  the  ground  of  certain 
linguistic  assumptions  breaks  up  the  Penta 
teuch  into  a  mass  of  legislative  products 
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quite  inconceivable  historically  in  the  East. 
It  is  a  vain  effort  with  much  expenditure 
of  words  to  attribute  to  such  products  the 
authority  of  important  documents,  so  long 
as  it  remains  a  vain  attempt  to  find  out, 
and  make  probable,  historical  occasions 
for  them  even  in  the  very  long  history  of 
the  people  who  vegetated  Bedouin-like.1 
Literary  criticism  is  again,  like  Kronos, 
on  the  point  of  exterminating  its  own 
children.  For  us,  therefore,  it  only  remains 
to  notice  how  that  fundamental  conception 
of  religious  history  on  which  the  modern 
breaking-up  of  the  Pentateuch  rests  is  re 
lated  to  the  judgment  of  the  latter  by  the 
New  Testament. 

The  progress  of  the  religious  development 
of  the  Israelitish  people,  from  which  the 
analysis  of  the  Pentateuch  into  a  series  of 
legislations  occurring  down  to  the  time 
after  Ezra  is  supposed  to  result — legisla 
tions  of  such  a  kind  that  each  transforma 
tion  of  the  Sinaitic  conceptions  among 
the  Jews  down  to  the  third  century  B.C. 
possessed  its  written  document  in  a  passage 

1  Cf.  Dillman:  Die  Biicher  Exodus  rind  Lev.,  1880, 
Pref.,  p.  vii. 
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of  the  Pentateuch — is,  as  is  well  known, 
supposed  to  have  had  the  folio  wing  character. 

In  the  most  ancient  time,  whilst  the 
belief  of  Israel  in  their  national  God 
Jahveh  with  the  corresponding  Nature- 
worship  only  gradually  assumed  in  Canaan 
the  forms  of  worship  of  the  local  deity, 
the  people  as  yet  possessed  no  law  what 
ever,  but  only  utterances  of  priests  and 
prophets  (seers),  and  in  such  oracles  (Urim 
and  Thummim)  the  Thorah  of  God  con 
sisted.  This  original  conception  of  the 
Thorah  of  God  is  supposed  to  have  con 
tinued  down  to  the  time  of  Ezra,  and  to 
be  quite  incompatible  with  the  Thorah  of 
Moses.1  True,  there  may  have  been  already, 
side  by  side  with  this,  records  of  single 
utterances  of  priests  and  ritual  usages, 
which  perhaps  still  lie  partly  at  the  root 
of  the  Sinaitic  book  of  the  covenant 
(Ex.  xx.  23  and  xxiii.  19).2  But  there  was 
not  at  that  time  as  yet  any  law  as  the 
foundation  of  the  ritual  and  religious  life. 

Later  there  came  a  period,  inaugurated 
by  the  prophets  of  Jahveh,  of  freedom 

1  See  Wellhausen,  Prolegomena,  p.  408  et  seq. 

2  Cf.  Kautzsch:  Bellage  zur  Uebersetzung  des  A.T., 
Geschichte  des  alttest.  Schrifttums,  pp.  139-148.    2nd 
ed.,  1896. 

5 
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from  all  compulsion  in  worship  and  of 
spiritual  religion  in  the  popular  life  of 
Israel.  It  found  its  most  perfect  repre 
sentatives  in  the  prophet  Jeremiah  and  in 
the  author  of  Isaiah  xl.-lxvi.1  Already, 
indeed,  before  the  appearance  of  the  last- 
named  messenger  of  Jahveh,  in  consequence 
of  the  destruction  of  Samaria  in  722  B.C., 
and  the  disappearance  of  the  kingdom  of 
the  ten  tribes  from  the  history  of  people 
and  religion,  a  different  religious  tendency 
had  arisen.  For  as  a  result  of  the  fact 
that  from  that  time  the  religion  of  the 
prophets  was  no  longer  in  conflict  with 
the  popular  religion  which  depended  on 
forms  of  ritual,  a  compromise  was  formed 
between  the  ethico-prophetical  and  the 
more  ritual  legal  religion  of  the  people. 
And  this  ever-growing  tendency,  after  the 
transitory  victory  of  popular  heathenism 
under  Manasseh,  led  in  the  time  of  Josiah 
to  the  thought  of  making  a  definitely 
formulated  written  Thorah  for  the  law  of 
the  kingdom.2  But  as  Jeremiah  already 
found  (Jer.  viii.  7-9),  this  fixing,  carried  out 
in  Deuteronomy,  of  the  word  of  God  which 

1  Cf.  Sinend:  Alttest.  Eeligionsgeschichte,  p.  256. 

2  Duhm :  Religion  d,  Propheten,  p.  201.    Wellhausen, 
as  above,  p.  418. 
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had  hitherto  constituted  alone  in  the  living 
proclamation  by  the  prophets  invariably 
moved  by  the  Divine  power,  rendered 
difficult  any  living  progress  of  religion.1 
Spiritual  religion  thus  begins  to  stiffen 
into  a  book-religion. 

Though  there  was  at  first  a  reaction 
against  this  process  of  fettering  the  old 
freedom  in  the  sphere  of  worship  and 
religious  life  on  the  part  of  the  old  pro 
phetic  school,  and  even  in  Jeremiah  and 
others,  yet  the  bondage  was  completed 
after  the  Babylonian  exile  in  the  victory 
of  the  law  under  Ezra  and  Nehemiah.  By 
them,  after  the  attempts  previously  made 
in  Ezekiel's  project  of  laws  of  ritual 
(chaps,  xl.-xlviii.)  and  the  law  of  holiness 
(Lev.  xvii.-xxvi.),  the  most  thorough-going 
embodiment  of  priestly  legislation  was 
legalised  and  imposed  by  the  Priestly 
Code.2  From  the  time  of  its  authority 
the  external  things  of  ritual  and  religious 
custom  appear  in  a  very  large  degree 
alongside  of  morals. 3  The  clinging  to  the 

1  Meinhold :  Jesus  u.  das  A.  T.,  p.  58  et  seq. 

-  Cornill :  Einleitung  i.  A.T.,  p.  69  et  seq.  Driver- 
Rothstein:  Einleitung  i.  d.  Lit.  d.  N.T.,  Berlin,  1896, 
p.  160  et  Keq. 

3  Smend,  as  above,  p.  289. 
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litera  scripta  appeared  concurrently  with 
attention  to  the  preaching  of  the  prophets 
In  the  long  run  the  latter  must,  therefore, 
become  silent  in  presence  of  the  written 
law.  But  the  conscience  of  Israel,  which 
had  spoken  so  powerfully  in  the  discourse 
of  the  prophets  (sic !)  did  not  find  expres 
sion  in  its  perfect  purity  in  the  book  now 
compiled.  In  many  ways  the  attempt  was 
made  to  be  free  from  conscience  by  the 
Holy  Book.1  The  book  of  the  law,  it  is 
true,  grew  up  on  prophetic  ground,  but  yet 
it  bore  a  post-prophetic  character,  bringing 
monotheism  to  the  most  abstract  expres 
sion  and  concealing  its  purely  moral 
meaning.  For  it  seeks  to  establish  and 
ensure  morality  by  clothing  it  with  custom 
and  ritual.2  Its  result,  therefore,  was 
merely  this,  that  religion  was  externalised 
and  the  God  of  the  prophets  became  the 
God  of  the  tabernacle.3 

While  the  Hebrew  mind  in  this  fashion 
sought  deliverance  from  the  bondage  of 
this  world  by  the  way  of  the  law,  it 
acknowledged  the  ethical  for  its  legal 
character  alone,  and  not  for  the  sake  of 

1  Smend,  p.  291. 

2  Wellhausen  :  Skizzen  und  Vorarbeiten,  ii.,  p.  283. 

3  Smend,  as  above,  p.  841. 
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its  own  inherent  worth.  The  legislation 
makes  the  kingdom  of  God  to  consist  in 
outward  manifestation,  and  is  the  more 
narrow-minded  the  more  it  draws  morals 
and  morality  within  its  scope.  As  a  result 
of  this  conception  of  the  post-exilic  Judaism 
and  its  legislative  activity,  of  which  the 
Pentateuch  was  the  product,  in  the  form 
in  which  it  was  accessible  to  Christ  as  to 
us  to-day,  it  has,  as  its  logical  consequence, 
that  very  attitude  of  the  scribes  and  the 
Pharisaic  spirit  which  Jesus  resisted.  In 
corresponding  manner,  the  priestly  code 
and  its  supplements,  as  well  as  the  editing 
of  the  Pentateuch,  which  chiefly  rested 
upon  it,  differ  from  the  older  elements  of 
the  Pentateuch,  according  to  Wellhausen, 
in  the  fact  that  the  latter  address  them 
selves  merely  to  the  people,  and  contain 
precepts  which  were  necessary  for  them 
to  know,  but  not  directions  about  the 
technique  of  ritual ;  while  the  Priestly 
Code,  on  the  other  hand,  is  essentially 
addressed  to  the  priests,  and  contains  a 
mass  of  material  which  possessed  no 
practical  meaning  for  the  laity.1 

1  Cf.  Wellhausen,  as  above,  p.  202 ;  and  Meinhold, 
Wider  den  Kleinglauben,  p.  58.  According  to  the  latter, 
the  new  post-exilic  Church,  in  which  the  prophetic  ideas 
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Modern  This    statement    of    the    alleged    inner 

critical 

position          relationship    of    the    law   to   the   prophets 

witntne          as  the  result  of  its  historical  development 
°f    was  necessary  here,   because   where    it    is 


the  law.  held  at  present,  the  irreconcilability  of  the 
modern  critical  position  with  the  judgment 
of  Jesus  on  the  law  is  most  clearly  evident. 
For  there  is  one  thing  which  no  one  can 
conceal  from  himself  in  the  consideration 
of  this  analysis  and  characterisation  of  the 
laws  of  the  Pentateuch  and  its  writings 
accepted  by  the  critics.  He  who  opposed 
the  externalising  of  religion  among  the 
scribes  and  Pharisees  of  His  time,  and 
emphasised  the  inward  element  of  religion 
in  a  way  which  was  in  absolute  harmony 
with  the  prophetic  view,  if  not  transcend 
ing  it,1  must  also  have  felt  and  acknow 
ledged  the  alleged  disregard  of  this 
inwardness  on  the  part  of  the  law  as 
codified  in  the  Pentateuch.  He  would 
not  have  been  able,  therefore,  to  pass  an 

became  a  stony  law,  was  by  the  legislation  of  Ezra 
nailed  fast  to  what  was  imperfect,  nay,  even  contra 
dictory,  in  the  prophetic  teaching. 

1  H.  Holtzmann  (Neutestamentl.  Theol.,  i.,  p.  146) 
gives  prominence  to  Wellhausen's  statement  :  "In 
Mic.  vi.  6-8  and  Ps.  Ixxiii.  23-28  we  have  really  the 
Gospel,  and  the  sympathy  of  Jesus  with  the  lower  and 
outcast  classes  is  in  the  genuine  prophetic  spirit." 
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essentially  different  judgment  on  the 
latter  from  that  which  He  passed  on  the 
Judaism  of  the  Pharisees  and  Sadducees 
of  that  later  time,  in  case  He  really 
understood  how  to  try  and  to  estimate 
the  spirits. 

But  there  is  not  the  slightest  trace  in  the 
discourses  of  Jesus,  as  has  already  been 
pointed  out,  of  a  distinction  between  the 
elements  of  the  Old  Testament  law  in 
respect  of  their  relation  to  the  demand  for 
inwardness  of  religion,  as  the  prophets  and 
again  Jesus  are  said  to  have  maintained  it 
in  sharp  contrast  to  the  method  of  the 
Pentateuch.  To  whatever  different  legis 
lations  the  particular  sections  of  the 
Pentateuch,  according  to  the  critics,  may 
have  belonged,  the  treatment  of  them  on 
the  part  of  Jesus  remains  absolutely 
identical.  On  the  one  hand  He  refers 
the  rich  young  man  (Matt.  xix.  18)  to  the 
decalogue  of  Ex.  xx.,  which,  according  to 
many  moderns,  following  in  this  the 
opinion  of  Goethe,  is  said  to  be  much  later 
than  the  oldest  form  revealed  in  Ex.  xxxiv. 
and  in  Matt.  xv.  4-8,  He  refers  to  a 
passage  in  the  book  of  the  covenant, 
Ex.  xxi.  17  et  seq.  Moreover,  in  Luke  x.  27 
and  Matt.  xxii.  37  He  combines  the  saying 
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of  the  Deuteronomisfc  (Deut.  vi.  6)  and  one 
from  the  Priestly  Code  (Lev.  xix.  18)  as 
the  two  chief  commandments  on  which 
hangs  all  the  law.  On  the  other  hand, 
in  the  Sermon  on  the  Mount  Jesus  fixes 
His  polemic  on  passages  from  the  most 
diverse  parts  of  the  Pentateuch  Scrip 
tures,  on  passages  from  the  book  of  the 
covenant,  as  in  Matt.  v.  21,  27,  28,  as 
well  as  on  passages  from  Deuteronomy 
and  the  Priestly  Code  in  Matt.  v.  31, 
33,  49. 

Jesus  does  The  spiritual  perception   of  Jesus  must 

preference  for  therefore,  not  have  been  fine  enough  to 
discern  in  the  different  parts  of  the 
Pentateuch  a  greater  and  a  less  pulsation 
of  the  true  Spirit  of  God  and  of  the  purer 
spiritual  religion  of  the  prophets.  There 
is  nowhere  the  slightest  indication  that 
He  felt  Himself  drawn  to  some  parts  of 
the  law  more  than  to  others.  In  the  one 
case  (Matt.  xix.  4,  5,  8)  in  which  He  is  led 
to  vindicate  the  original  creative  decree 
of  God  and  the  perfect  expression  of  His 
Father's  will  in  contrast  with  the  passage 
(Deut.  xxiv.  5)  quoted  against  Him,  He 
finds  the  former  revealed  in  a  passage  of 
the  so-called  Priestly  Code  (Gen.  i.  27),  with 
the  statement  of  which  He  couples  as  its 
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consequence  I  the  enactment  of  Gen.  ii.  24, 
which  is  attributed  to  the  so-called  pro 
phetic  narrator.2 

Jesus,  therefore,  treats  the  passage  which 
is  alleged  to  be  the  oldest  and  to  date  from 
the  prophetic  era  (circ.  850),  and  that  which 
is  said  to  be  the  latest  and  the  product  of 
the  anti-prophetic  period  of  Ezra  (circ.  500), 
as  the  offspring  of  one  spirit,  and  places 

1  This  accentuation  of  Gen.  i.  27  contradicts  at  once 
Meinhold's  assertion  that  it  follows  from  John  v.  17 
that  Jesus  regards  the  Jewish  conception  which  appears 
in  Gen.  i.  1  et  scq.  and  ii.  4  et  seq.  as  just  as  incorrect 
as  criticism  does  on  scientific  grounds  (Jesus  u.  das 
A.T.,  p.  76).  Moreover,  God  appears  in  the  whole  of  the 
Old  Testament,  in  Ps.  cxxvii.  1  as  much  as  in  Gen.  xvi.  14, 
as  the  living  and  always  active  One.  Also  the  descrip 
tion  of  Him  as  El  Shaddai  (Gen.  xvii.  1 ;  xxxv.  11 ;  and 
xlviii.  3),  and  His  claim  to  be  an  eternal  rock  (Is.  xxvi.  4 
[R.V.,  and  Luther's  version]),  make  the  conclusion 
irresistible  that  God's  will  is  the  only  limit  and  the  only 
measure  of  His  almighty  purpose.  Little,  therefore,  as 
it  can  be  maintained  that  these  Old  Testament  con 
ceptions  of  God  prove  the  Mosaic  account  of  Creation 
to  be  incorrect,  just  as  little  can  this  be  deduced,  as  is 
done  by  Meinhold,  from  the  statement  of  Jesus  in 
John  v.  17.  God's  continuous  preserving  providence  is 
in  no  contradiction  to  His  creative  power.  For  this 
very  reason  Jesus  could  refer  to  the  former  in  justifica 
tion  of  His  healing  work,  related  as  it  was  to  the 
preserving  power  of  God,  because  His  opponents  wanted 
to  represent  Him  as  in  opposition  to  the  Father,  whose 
creative  work  was  at  an  end  on  the  Sabbath. 

3  Cf.  Kautzsch:  D.  heil.  Schrift  A.T.;  and  J.  Ball: 
The  Book  of  Genesis  in  Hebreiv,  in  loc. 
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both  above  the  Deuteronomist,  whose 
relaxation  of  holy  strictness  He  attributes 
to  the  necessary  consideration  for  the 
people's  hardness  of  heart. 

This  equal  estimate  of  the  different 
sections  of  the  Pentateuch  on  the  part 
of  Jesus,  and  its  absolute  contradiction 
to  the  modern  view  of  them  on  religious- 
historical  grounds,  demand,  however,  the 
most  serious  consideration  on  another  side. 
For  in  the  parts  of  the  Pentateuchal 
legislation  which,  according  to  modern 
conclusions,  arose  at  very  different  times, 
such  as  the  Book  of  the  Covenant, 
Deuteronomy,  the  Law  of  Holiness,  and 
the  Priestly  Code — with  which  Ezekiel's 
scheme  of  laws  (chaps.  xl.-xlviii.),  by 
accident  nowhere  alluded  to  by  Jesus,  is 
associated — there  is  no  question  of  expan 
sions  of  the  original  legislation,  but  of 
legislations  different  in  kind  arising  from 
new  standpoints  and  in  part  irreconcilable 
with  the  earlier  one.  Only  different 
editors  are  supposed  to  have,  at  different 
times,  rubbed  together  that  which  was 
radically  different.  And,  in  fact,  if  the 
critical  analysis  is  right  in  its  explanation 
of  many  phenomena,  and  if  its  conjecture 
as  to  the  course  of  religious  history  hits 
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the  mark,  then  we  could  only  imagine  such 
different  legislations  as  were  in  harmony 
with  the  inner  movements  of  religious 
thought  on  the  part  of  the  people.  There 
could  then  also  be  no  question  of  mere 
remouldings  of  the  original  law,  proceeding 
from  the  same  religious  foundation,  and 
introduced  among  the  Jews  through  change 
of  circumstances,  which  later  became 
merged  in  one  another,  as  Klostermann 
thinks  and  proposes  to  assume.1 

But  then  arises  the  question  of  their  Unreality  of 
spiritual  value,  of  their  peculiar  authority,  code  on  the 
Wellhausen's  remark  on  the  Priestly  Code  - 
will  not  be  disputed  :  '  It  is  very  significant 
that  Q  [Wellhausen's  symbol  for  the 
Priestly  Code]  is  intended  not  only  as  a 
legislation  in  the  wilderness,  but  also  for 
the  wilderness.'  The  fact  is  unquestion 
ably  as  stated.  But  this  is  an  observation 
which  attributes  to  Ezra  and  his  con 
temporaries  a  tendency  quite  foreign  to 
them,  and  just  for  that  reason  should 
make  utterly  improbable  the  assigning  of 
the  particular  portions  of  the  Pentateuch 
to  their  time.  And  none  the  less  do  the 

1  Cf.  Klostermann  :  Der  Pentateuch.     Leipzig,  1893. 

2  Cf.  Skizzen,  &c.,  ii.,  p.  257  ;  the  sequel  on  the  other 
hand  is  opposed  to  Wellhausen's  assumptions. 
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old  book  of  the  covenant  (Ex.  xxi.-xxiii.) 
and  Deuteronomy  plainly  take  their  origin 
in  the  circumstances  of  the  people  during 
the  desert  march,  although,  in  harmony 
with  the  assumed  date  of  their  publica 
tion,  the  close  of  the  wandering  in  the 
desert,  they  pay  much  attention  to  the 
approaching  residence  in  Canaan.  If,  how 
ever,  the  legislations  of  much  later  centuries 
chose  in  such  a  way  the  period  of  Israel's 
wanderings  for  the  framework  of  their 
enactments,  merely  in  order  to  appear 
Mosaic,  there  is  in  this,  even  though  its 
authors  may  not  have  so  regarded  it — 
especially  since  in  the  Pentateuch  the 
pretended  speaking  in  the  name  of  Jahveh 
is  reckoned  a  very  evil  thing  in  the  false 
prophets  (Deut.  xviii.  20) — an  element  of 
fiction  and  unreality,  which  stamps  it  with 
an  appearance  absolutely  out  of  harmony 
with  the  truthfulness  of  the  Spirit  of  God. 
And  are  we,  then,  to  suppose  that  Jesus  felt 
and  found  no  trace  of  this  ? 

This  is  not  for  a  moment  to  be  assumed 
of  Him  who  at  once  saw  through  the  un 
reliability  of  the  early  recognition  of  Him 
on  the  part  of  the  Jews  (John  ii.  24),  the 
deceptive  statement  of  the  Samaritan 
woman  (John  iv.  17),  and  the  wickedness 
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of  the  Pharisees  who  tempted  Him  (Matt. 
xxii.  18).  The  unreal  leaven  of  those  later 
legislations,  if  such  had  been  there,  could 
not  have  escaped  Him ;  for  a  little  leaven 
leaveneth  the  whole  lump.  Only  that 
which  was  of  the  truth  could  He  recognise 
as  in  affinity  with  Himself  and  as  coming 
from  God.  But  He  treated,  used,  and  vin 
dicated  the  legislation  of  the  Pentateuch  in 
all  its  parts  as  proceeding  from  God.  Hence 
there  opens  up  an  impassable  chasm 
between  the  modern  critical  analysis  and 
the  manner  in  which  Jesus  esteems  and 
enforces  the  law.  Any  one  who  sees  and 
recognises  in  Jesus  the  absolute  possessor 
of  the  Spirit  of  God,  must  find  and  follow 
in  the  judgment  of  Jesus  the  seal  of  the 
inner  spiritual  unity  of  the  books  of  Moses 
and  of  the  prophets,  and  the  truly  prophetic 
character  of  the  Pentateuchal  legislation. 


CHAPTER  II 

THE    NEW  TESTAMENT   USE   OF  THE 
PENTATEUCH  AS  HISTORY 

The  use  made  rpHAT  the  Pentateuch,  however,  was  for 
Pentateuch  -*-  Jesus  and  His  disciples  a  harmonious 
wn°le>  equally  valuable  in  all  its  parts,  and 
produced  by  the  same  Divine  Spirit,  is  still 
more  clear  from  the  instructive  use,  peculiar 
to  them  all,  of  the  historical  statements  of 
all  parts  of  the  Pentateuch. 

The  critical  analysis  compels  the  dissec 
tors  of  the  latter  to  allow  historical 
statements  to  be  woven  into  the  different 
legislations  in  a  way  which  is  little  in 
harmony  with  the  aim  of  these.1  The 
recognition  of  these  in  the  New  Testament 
as  accounts  of  the  Divine  leadings  and  the 
facts  of  redemption  carries  with  it  the 
recognition  that  there  is  in  all  sections 
of  the  Pentateuch  a  narrative  of  equal 

1  Cf.  Kautzsch,  as  above,  1,  78  et  seq.,  159  et  seq. 
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authority.     It   is   true  that,    in    order    to 
make  the  critical  rejection  of  the  historical 
character    of     many    of    these    narratives 
appear    more     acceptable    to    the     simple 
reader    of    the    Bible,    the    assertion    has 
recently  been  put  forward  that  '  there  are 
not  many  Old  Testament  facts  alluded  to 
in  the  New  Testament.1     In   reference   to 
the  Pentateuch,  the  audacity  of  this  asser 
tion  is,  to  say  the  least  of   it,    surprising. 
For  the  New  Testament   takes   up  whole 
periods  of  history  touched  on  in  the  Penta 
teuch,  from  the  Creation  (Gen.  i.  1,  27,  P ; 
Matt.  xix.  4 ;  Heb.  xi.  3 ;  Gen.  ii.  2,  P,  and 
Heb.  iv.  4),2  to  the  death  of  Moses  (Deut.  xxxiv. 
5 ;  2  Pet.  ii.   16  ;  Jude  ver.  9),  and  discusses 
them.     Even   such   as   have   a   direct   and 
conspicuous  bearing  upon   the  redemptive 
history  of  Israel,  such  as  the  rejection  of 
Ishmael  (Gen.  xxv.  10,  12,  E ;  Gal.  iv.  30), 
Rebecca's  twin-birth  (Gen.  xxv.  22,  23,  J ; 
Rom.  ix.  9),  the  crossing  of   the  Red  Sea 
(Ex.  xiii.  21,  xiv.  12,  J  E  and  E  P ;  1  Cor.  x. 
2),   the   lifting    up   of   the   serpent   in   the 

1  M.  Kahler,  Jesus  und  das  A.T.,  p.  56. 

2  The  letters  J  E,  D  P,  &c.,  affixed  from  this  on  to  the 
passages  of  the  Pentateuch,  refer  to  the  various  alleged 
original   documents    to    which    they    belong,    and    are 
intended  to  make  it  clear  that  not  one  of  these  has  even 
by  accident  been  unnoticed. 
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wilderness  (Num.  xxi.  9,  J  E ;  John  iii.  14), 
and  even  Balaam's  talking  ass  (Num.  xxii. 
25,  J  E  ;  2  Pet.  ii.  15,  16),  are  applied  in  the 
New  Testament  as  speaking  facts. 

Even  though,  therefore,  all  historical 
criticism  in  the  modern  sense  of  the  word 
was  as  far  from  the  minds  of  Jesus  and 
His  disciples  as  literary  criticism  was,  and 
their  acceptance  of  any  particular  historical 
part  of  the  Pentateuch  on  such  grounds 
was  not  to  be  thought  of,  yet  we  are  not 
justified  in  regarding  the  fact  of  the 
constant  use  of  the  historical  narratives 
of  the  Pentateuch  as  of  no  more  impor 
tance  than  the  uncritical  acceptance  on 
the  part  of  their  contemporaries  of  the 
history  handed  down  as  sacred.  The  clear 
perception,  already  emphasised,  in  the 
New  Testament  authors,  of  the  fact  that 
old  wives'  tales  and  cunningly-devised 
fables  are  not  suitable  to  serve  as  the 
foundation  of  the  New  Testament  message 
(1  Tim.  iv.  7 ;  2  Pet.  i  16),  proves  them  to 
be  disposed  and  determined  to  find  out  and 
reject,  from  that  which  was  merely  handed 
down  by  popular  tradition,  what  was 
invented,  untrue  in  fact,  prompted  by  a 
purpose,  and  in  conflict  with  the  knowledge 
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of  the  true  God.  A  religious  and  moral 
sense  of  truth,  and  a  spiritual  perception 
of  what  was  intrinsically  untrue  and 
unworthy  of  God,  were,  therefore,  living 
and  active  in  them. 


We  must  now,  however,  keep  clearly  in  A  late  origin 
view  that    the    parts    of    the   Pentateuch  Pentateuch 
accepted  by  criticism  are  alleged   to   date  JjMJwistent 

from  the  eleventh,  ninth,  and  especially  the  credibility  of 

.  .      its  historical 

sixth  century  B.C.,  and  their  compilation  is  statements. 

said  to  have  been  completed  by  a  series  of 
hands.  Thus  narratives  of  late  origin 
about  the  times  of  Moses  and  the  patriarchs 
could  not  have  a  much  higher  value  than 
the  fables  which  grew  up  around  them  in 
the  synagogue  tradition  of  the  last  centuries 
before  Christ.  If  any  of  Meinhold's  asser 
tions  is  correct,  it  is  that  in  which x  he 
opposes  the  mediating  theologians  and 
their  attempts  to  hold  the  truth  and  credi- 

1  Jesus  und  das  A.T.,  p.  121  et  seq.  Few  would 
be  prepared  to  help  themselves  as  a  late  Lutheran 
theologian  of  some  consequence  did.  He  was  disposed 
to  reconcile  the  historical  inaccuracy  of  the  narratives  of 
Genesis,  which  he  was  willing  to  give  up,  with  the 
infallibility  of  God's  word,  which  he  maintained,  by  the 
supposition  that  the  history  of  the  patriarchs  is  related 
in  the  Pentateuch  as  God  wanted  it  to  be  related,  and 
not  as  it  actually  happened. 

6 
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bility  of  the  matter  of  the  Pentateuch 
notwithstanding  the  late  origin  of  its 
sources,  and  says  that  if,  on  the  grounds 
of  literary  criticism,  Deuteronomy,  and 
above  all  the  Priestly  Code,  be  dated  at 
620  and  590  B.C. — that  is,  a  thousand  years 
and  more  after  the  events  narrated  therein 
— no  credibility  can  be  attributed  to  their 
historical  statements.  The  popular  move 
ments  which  swept  like  a  deluge  over  the 
intervening  period  make  this  absolutely 
improbable.  There  is  no  conceivable 
explanation  of  how  it  happened  that, 
amid  the  changing  fortunes  of  the  Jewish 
people,  a  tradition  transmitted  in  it  for 
more  than  a  thousand  years  escaped  the 
fate  of  being  essentially  and  seriously 
dimmed  and  disfigured,  which  befel  the 
tradition  of  other  nations,  even  Eastern 
ones,  in  much  shorter  time.  The  pious 
wish  to  rescue  as  much  as  possible  of  the 
sacred  history  will  never  give  the  right 
to  make  such  an  unfounded  assumption 
appear  credible  in  the  case  of  Israel.  No 
scientific  axiom  can  be  founded  on  the 
wishes  of  the  heart. 

The  injunction  impressed  upon  the 
conscience  of  all  Christians  by  Christ 
and  His  apostles,  Trvtv/nariKa 
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(1  Cor.  ii.  13 ;  1  John  iv.  1 ;  1 
Thess.  v.  21),  is,  however,  specially  binding 
on  themselves  in  relation  to  the  history 
which  they  find  in  the  Old  Testament. 
And  since  they  themselves  proclaimed 
'  Where  the  Spirit  of  the  Lord  is,  there  is 
liberty "  (2  Cor.  iii.  17),  there  is  neither 
reason  nor  right  to  attribute  to  them  any 
hesitation  in  regard  to  the  Old  Testament 
past,  to  treat  it  in  their  own  manner  of 
trying  the  spirits  and  to  convince  them 
selves  of  its  inherent  truth.  Such  a  testing 
must  of  necessity  have  been  made  by  them, 
and  St.  Paul's  assurance,  '  But  I  trust  ye 
shall  know  that  we  are  not  reprobates' 
(2  Cor.  xiii.  6),  will  be  verified  in  this  aspect 
also. 

But  the  way  in  which  the  New  Testament  oidTestament 
uses  the  Pentateuchal  narratives,  treating  are^ated 

them  as  records  of  facts,  is  of  still  greater  j? the  New 

Testament 

weight.  For  not  only  do  the  New  Testa-  as  records 
ment  witnesses  regard  the  events  as  a 
whole  as  appropriate  and  important  for 
saving  knowledge  and  for  the  strengthening 
of  faith,  but  they  ta,ke  the  same  view  of 
their  particular  incidents  and  the  statement 
of  them. 

It   is    true    that   the   very   opposite   has 
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recently  been  maintained,1  though  this,  it 
is  true,  was  done  with  the  well-intentioned 
purpose  of  making  it  appear  more  accept 
able  to  believers,  by  such  an  estimate  of 
the  New  Testament  view  of  the  Old 
Testament  narratives,  to  consider  that  the 
events  related  in  the  Old  Testament 

1  So  Kahler,  as  above,  p.  52  et  seq.  In  the  abstract, 
as  we  may  here  remark  parenthetically,  we  need  not  be 
afraid  of  the  application  of  the  idea  of  '  legend '  (Ger. 
Sage)  to  Old  Testament  narratives.  For  it  is  permissible 
in  case  '  legend '  is  understood  as  the  description  of  a 
particular  kind  of  popular  narrative.  That  God  made 
use  of  legend  in  this  sense  of  the  word,  when  He  desired 
to  make  known  to  the  nations  at  the  corresponding 
stage  of  culture,  orally  or  in  writing  His  historical  dealing 
with  their  fathers,  is  in  harmony  with  His  mode  of 
procedure  at  all  times.  He  always  talks  with  men  to 
whom  He  reveals  Himself,  in  the  way  suited  to  their 
understanding.  The  use  of  the  legendary  form,  there 
fore,  is  no  more  strange  than  the  use  of  the  epistolary 
form  in  the  New  Testament.  But  if  the  idea  of  legend 
is  understood  in  the  sense  of  an  unhistorical,  fictitious 
embellishment  of  an  event,  then  its  application  to  the 
Old  Testament  is  suspicious.  It  is,  therefore,  of  little 
advantage  merely  to  hold  with  Wellhausen  (Israel,  und 
jild  Gesch.,  iii.,  p.  89  et  seq.)  that  Moses  is  a  figure  in 
the  world's  history,  but  not  the  founder  of  Old  Testa 
ment  monotheism,  because  that  is  to  pronounce  a 
judgment  on  the  historical  value  of  the  history  con 
tained  in  the  Pentateuch.  But  to  apply  to  what  is 
there  related  the  formula  '  actual  to  faith,  but  unhistoric 
to  historical  science,'  is  merely  to  venture  into  the  field 
of  keeping  two  sets  of  books  such  as  only  bankrupts  do 
in  practical  life,  and  produces  neither  scientific  clearness 
nor  firmness  in  faith. 
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belonged  to  the  pre-historic  age,  and  were, 
therefore,  not  regulated  by  historical 
science.  And,  further,  as  the  narratives 
of  them,  consequently,  belonged  to  legend, 
the  poetic  and  fictitious  must,  therefore,  be 
mixed  up  with  them,  which  as  such  would 
have  to  be  abandoned  by  the  science  of 
history.  Eliminations  of  this  kind,  how 
ever,  can  only  appear  more  tolerable  to 
faith  on  the  assumption  that  the  New 
Testament  has  laid  no  stress  on  the  par 
ticular  incidents  in  the  course  of  history. 
But  even  apart  from  its  consequences 
already  drawn  by  the  other  side  in  reference 
to  the  Gospel  history,  this  way  of  arranging 
matters  with  criticism  seems  to  me  abso 
lutely  impracticable.  Besides,  to  follow 
it  is  directly  forbidden  by  the  New 
Testament. 

Let  us  take  the  less  important  first.  All 
the  speeches  of  Jesus  and  His  apostles  come 
to  us  only  in  summary  reports.  Even  the 
epistles  have  naturally  a  concise  method  of 
dealing  with  subjects ;  they  assume  oral 
instructions,  and  only  enter  upon  the  dis 
cussion  of  the  principal  points.  The  non- 
attention  to  details  of  the  Old  Testament 
narratives  in  the  New  Testament  may 
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therefore  be  explained,  so  far  as  it  appears, 
by  the  nature  of  the  New  Testament 
writings.  Hence  the  reference  to  the 
almost  constant  disregard  of  details  in 
them  is  an  invalid  argumentum  e  silentio. 
For  we  have  no  thorough  and  exact  reports 
of  the  oral  instruction  and  the  practical 
discourses  of  the  apostles.  In  such  con 
densed  summaries  as  Heb.  xi.  and  xii.  and 
Acts  vii.  no  preacher  even  to-day  who 
keeps  his  aim  in  view  will  go  into  details 
as  he  does  when  he  uses  one  Old  Testament 
narrative  in  particular  for  edification  and 
instruction.  Even  if  the  assertion  which  is 
made  were  really  correct,  it  would  only 
have  apparent  force.  But  —  and  this  is  the 
more  important  and  convincing  for  us  —  it 
is  not  by  any  means  a  fact. 

Only  some  of  the  instances  which  prove 
this,  while  also  indicating  with  what  clear 
and  full  consciousness  the  particular  quota 
tions  are  made  in  the  New  Testament,  shall 
here  be  mentioned  first,  in  order  then  to 
show  in  a  very  special  case  the  full  weight 
New  of  the  method  of  New  Testament  reference 

to  t*he  Pentateuchal  history. 


lay  stress  on        According  to  the  special  purpose  of  this 

details  of  Old 

Testament       book,  we  shall  show  by  quotations  of  the 

narra  ives.       Pentateuch  alone  that  the  New  Testament 
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witnesses  pay  attention  even  to  particular 
statements  and  features.  In  the  discourses 
of  Jesus  the  blood  of  Abel  (Matt,  xxiii.  35), 
the  marrying  of  the  people  in  the  days  of 
Noah  (Matt.  xxiv.  38),  Lot's  wife  (Luke  xvii. 
28,  32),  and  the  eating  of  manna  in  the 
wilderness  (John  vi.  49)  are  recalled.  Peter 
casually  mentions  the  dress  of  Sarah  (1  Pet. 
iii.  5,  6),  the  promise  of  the  blessing  of  the 
nations  in  Abraham's  seed  (Acts  iii.  25). 
Paul  bases  impressive  and  comforting  ex 
hortations  on  the  relation  of  Hagar  to 
Sarah  (Gal.  iv.  30),  and  the  description  of 
the  bearer  of  the  blessing  who  was  promised 
to  Abraham  as  the  seed  (Gal.  iii.  16).  In 
both  allusions  the  Apostle  of  the  Gentiles 
has  admittedly  laid  such  special  emphasis 
on  the  particular  Old  Testament  word  that 
the  reproach  of  rabbinical  literalism  has 
been  repeatedly  brought  against  him  by 
exegesis.  Plainly,  therefore,  there  is  no 
lack  of  use  of  particular  points  of  the 
Pentateuchal  narratives  in  the  New  Testa 
ment. 

But   these  particular   statements  of   the  Details  ar« 
Pentateuchal  history  are  esteemed  by  our  evidences  of 
Lord  and  His   apostles  as  valid  evidences 
not  merely  of  the  thought  and  conduct  of 
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men,  but  also  of  God's  dealing  with  them. 
Their  estimate  is  not  a  casual  matter,  but 
is  the  result  of  conscious  thought  and  a 
fundamental  conception.  For  Paul,  in 
mentioning  the  several  trangressions  of 
Israel  in  the  wilderness  and  their  punish 
ment  by  God,  expresses  himself  clearly 
about  the  revelation  of  these  special  in 
cidents.  He  writes  in  I  Cor.  x.  11,  'Now 
all  these  things  happened  unto  them  for 
ensamples ;  and  they  are  written  for  our 
admonition.'  So,  too,  he  sums  up  the 
particular  features  of  the  Old  Testament 
narratives  in  the  general  judgment  ex 
pressed  by  him  in  Rom.  xv.  4  on  the  Old 
Testament  :  '  Whatsoever  things  were 
written  aforetime  were  written  for  our 
learning ; '  as  in  Rom.  iv.  9  he  describes  a 
single  word  of  Genesis  as  spoken  and 
written,  not  only  for  Abraham's  sake  but 
also  for  ours. 

Such  a  vindication  of  the  Old  Testament 
narratives  and  their  individual  incidents  as 
actual  revelations  of  the  dealing  of  God 
with  men  and  of  the  prefigurative  faith 
of  the  patriarchs  was  only  possible  to 
Christ  and  His  apostles — as  must  be  em 
phasised  again  and  again — if  and  because 
they  did  not  appear  to  them  fictitious 
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narratives  (old  wives'  fables),  but  historical 
facts,  and  if  the  Spirit  of  God  ruling  in 
themselves  recognised  what  was  related 
as  worthy  of  God's  character  and  purpose. 

But  if  the  Pentateuch  were  to  any  extent  contrast  of 

.  Pentateuch 

at  all  a  product  of   poetic   legend,  and   ot  with  Old 

a  mental  tendency  which  weakened  the  Apocrypha. 
prophetic  faith  in  God,  it  would,  like  the 
Old  Testament  apocrypha,  have  made 
mistakes  in  various  points  which,  as  a 
caricature  of  God  who  is  a  Spirit  could  not 
have  been  approved  of  by  Jesus  and  His 
apostles,  or  used  by  them  for  the  instruction 
of  believers.  Christ  Himself,  like  the  Spirit 
who  guides  into  all  truth,  promised  and 
sent  by  Him  to  the  apostles,  must  in  that 
case  have  here  and  there  protested  and 
testified  against  anything  which  was  not 
of  the  truth.  But  where  do  we  find  in  the 
New  Testament  even  a  trace  of  such  a 
rejection  of  what  is  related  in  the  Old 
Testament  as  contrary  to  the  Spirit  of  God  ? 

On  the  contrary,  our  Lord  appears  on  one  importance 

,,  j      .,     ,  ,       .       .„      of  Christ's 

occasion  in  the  most  decided  and   signm-  words  in 

cant  manner  on  behalf  of  the  permanent 
authority  of  the  history  attested  in  the 
Pentateuch.  For,  as  in  the  discussion  with 
the  Pharisees  about  the  great  command 
ment  (Matt.  xxii.  34-40)  He  proclaims,  by 
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His  conjunction  of  Deut.  vi.  5  with  Lev. 
xix.  18,  His  equal  appreciation  of  all  parts 
of  the  Pentateuchal  legislation  ;  so  in  the 
discussion  with  their  Sadducee  rivals  (Matt. 
xxii.  23-33)  He  bears  a  still  more  striking 
testimony  to  the  inward  truth  of  the 
Pentateuchal  history.  The  credibility  of 
this  section  of  the  Gospel  is  not  questioned 
on  any  side,  and  its  value  is,  therefore,  not 
entirely  ignored  in  the  more  recent  treatises 
on  the  relation  of  Jesus  to  the  Old  Testa 
ment.  Yet  in  our  judgment  the  important 
bearing  of  what  is  there  asserted  and 
attested  by  Jesus  has  not  been  in  any 
direction  adequately  considered  or  made 
prominent.1 

In  relation  to  the  question  here  discussed 
the  variations  in  the  report  of  the  words  of 
Jesus  in  Mark  xii.  18-27,  and  Luke  xx.  37- 
40,  from  the  account  of  them  in  the  first 
Gospel  are  of  no  importance.  There  can 
scarcely  be  any  suggestion  of  uncertainty 
about  the  words  of  Christ  in  this  passage, 
such  as  has  been  excessively  made  lately, 
partly  in  the  interest  of  the  increasing 

1  Cf.  Valeton :  Christus  und  das  A.T.,  p.  38;  M. 
Kahler :  Jesus  und  das  A.T.,  pp.  46,  48.  Meinhold 
alone,  so  far  as  I  can  see,  in  his  one-sided  glance  at 
what  is  agreeable  to  him,  has  not  thought  this  passage 
worthy  of  any  attention. 
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denial  of  the  truth  of  the  discourses  of 
Jesus  after  the  manner  of  Bolten  (1792), 
partly  from  little  faith,  with  appeal  to 
their  Hebrew  or  Aramaic  origin,  emphasised 
long  since  by  Frz.  Delitzsch.  Only  one 
variation  in  the  three  texts  requires  con 
sideration.  For  Matthew,  with  his  usual 
terseness  in  the  description  of  detail,  repre 
sents  Jesus  as  merely  referring  to  the  saying 
of  God  mentioned  in  Exod.  iii.  16  (TO  pi\Btv 
vfj.lv  airb  TOV  dtov  Xiyovrot;}.  Mark,  on  the 
other  hand,  names  definitely  the  book  of 
Moses  as  the  source  of  the  Divine  saying 
(ev  rr\  j3tj3Xtjj  MWIKTEWC  ETTI  TOV  jSarov,  TTOJ? 
tiTTtv  avT(jj  6  0eoe  \ly<Dv).  And  finally  Luke 
observes  that  Moses  mentions  the  saying 
in  the  narrative  of  the  bush  (KCU  Mwvo-jje 
tfiijvvffev  ETTI  TOV  jSarou).  In  this  case  Mark 
may  be  regarded  as  the  most  accurate 
narrator  of  the  words  used  by  Jesus. 
For  it  was  of  importance  to  the  refutation 
of  the  Sadducees  by  Jesus  that  it  was  Moses 
himself,  who  had  given  the  law  about  the 
marriage  of  affinity,  011  which  they  based 
their  doubt  of  the  possibility  of  a  resurrec 
tion,  who  was  also  the  authority  for  this 
saying  of  God.1  But  the  second  evangelist, 
having  regard  to  the  design  of  his  writing 
1  Cf.  B.  Weiss  :  Das  Marcusevangelinm,  1872,  p.  398. 
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for  an  undoubtedly  Gentile  Christian  circle 
of  readers,  could  only  have  been  led  to  give 
such  a  circumstantial  statement  as  to  the 
source  of  the  saying  by  the  fact  that  this 
form  was  handed  on  to  him  by  his 
guarantor,  namely,  the  Apostle  Peter. 


Jesus  regards       But  this  allusion  of  Jesus  is  especially  of 

Ex.  ill.  6  as  a 

record  of         importance  in  respect  to  the  character  of 

words.  the   Pentateuchal  narratives  about  Moses 

and  his  time.  It  has  been  rightly  observed 
that  'the  kernel  of  the  proof  [of  Jesus] 
lies  in  the  undoubted  utterance  of  God.'  l 
Jesus,  therefore,  sees  in  Ex.  iii.  6  the 
record  of  God's  own  expression.  This  ex 
pression,  accordingly,  is  such  a  statement 
as  God,  according  to  the  knowledge  which 
Jesus  had  of  His  character,  could  really 
have  made.  For  Jesus  does  not  at  all 
consider  it  merely  as  an  expression  of 
Scripture  or  of  Moses.  It  is  only  the  dread 
of  admitting  an  external  revelation  of  God, 
and  the  motive  of  making  the  quotation 
appear  as  that  of  a  passage  of  the  Old 
Testament  as  understood  among  the  Jews, 
that  can  give  rise  to  the  remark  :  '  The  only 
question  is  about  the  statement  itself  which 
stands  there,  and  which  is  accepted  both 
by  our  Lord  and  His  opponents  as  the  word 
1  So  Kahler,  as  above,  p.  48. 
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of  God.' T  It  is  not,  however,  from  the 
acceptance  of  the  canon,  but  from  the 
testimony  of  God  Himself  as  a  proclama 
tion  of  His  character,  that  the  teaching  of 
Jesus  on  the  life  after  death  proceeds. 
Jesus,  therefore,  makes  it  certain  by  this 
quotation  that  He  sees  in  that  narrative 
of  the  bush  burning  but  not  consumed  an 
actual  revelation  of  God  to  Moses,  and 
accepts  it  as  such. 

But  let  it  be  clearly  noted  what  a  testi 
mony  Jesus  gives  us  here.  For  by  this 
recognition,  the  revelation  which  God  made 
of  Himself  to  Moses  by  such  a  marvellous 
outward  occurrence,  and  which  is  recorded 
in  this  passage,  is  admitted  by  Jesus  as  a 
fact,  and  as  a  proceeding  on  the  part  of 
God  not  inconsistent  with  His  perfectly 
holy  and  spiritual  character  so  often  repre 
sented  by  Jesus  to  His  opponents,  but  in 
perfect  harmony  with  it.  If  anything  in 
this  Pentateuchal  narrative  had  seemed  to 
Him  inconsistent  with  the  character  of  His 
perfect  Father  in  heaven,  no  inducement 
would  have  led  Him  to  adduce  it.  But 
since  He  does  so,  He  lays  it  down  for  all 
time  that  in  this  wonderful  theophaiiy 
recorded  in  the  Pentateuch  from  the  time 
1  So  Valeton,  as  above,  p.  39. 
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Compare  with 
Christ's  view 
the  modern 
critical  view 
of  this 
passage. 


The 

miraculous 
element  in 
Pentateuch 
regarded  by 
Jesus  as 
consistent 
with  the 
Divine 
character. 


and  life  of  Moses  there  was  nothing  repel 
lent  to  His  knowledge  of  God,  but  that  a 
self-revelation  of  God  about  His  character 
is  really  to  be  derived  from  it. 

And  now  let  us  compare  with  this  the 
relation  of  modern  theology  to  this  section 
of  the  Pentateuch.  It  is  well  known 
what  a  mythological  interpretation  criti 
cism  gives  to  this  narrative.1  Even 
cautious  Old  Testament  students2  are  not 
able  to  extract  any  really  positive  kernel 
out  of  this  supposed  legend.  The  recog 
nition  of  the  authority  of  Jesus  in  religious 
matters,  which  is  elsewhere  put  forward 
with  apparent  emphasis,  is  here  quite 
forgotten. 

And  as  Jesus,  who  Himself  works 
miracles,  not  only  allows  this  miracle  to 
remain  as  fact,  but  applies  it  instructively 
for  the  confirmation  of  the  most  important 
truths  of  salvation,  so  He  similarly  treats 
as  facts  the  accounts  of  the  feeding  of  the 

1  Cf.  Grill :  Die  Erzvater,  1876,  p.  180  et  seq. 

*  Cf.  even  Dillmann  on  Ex.  iii.  On  this  passage  he 
cannot  rise  beyond  the  view  of  the  rationalist  Knobel  and 
Kittel,  who  in  his  Gesclriclite  der  Hebrder  (i.,  p.  173 
et  seq.,  and  esp.  p.  196),  in  a  resume  of  what  is  to  be 
accepted  as  historical,  is  quite  silent  about  the  call  of 
Moses, 
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people  for  years  by  manna  in  the  wilder 
ness  (John  vi.  49,  58.  Cf.  Heb.  ix.  4),  and 
of  the  raising  of  the  brazen  serpent  as 
bringing  healing  to  those  bitten  by  serpents 
if  they  looked  to  it  in  faith  (John  iii.  14), 
notwithstanding  their  miraculous  charac 
ter,  arid  as  facts  in  which  He  even  perceives 
a  prefigurative  allusion  intended  by  God 
to  His  own  doings.  Thus  we  see  Jesus 
treating  all  that  is  recorded  in  the  Penta 
teuch  of  the  leading  of  Israel  by  Moses, 
even  to  its  miraculous  points,  as  in  har 
mony  with  the  true  and  full  knowledge 
of  God.  Therefore  every  historian  who 
shares  the  faith  in  Christ  will,  with  Ranke,1 
even  without  other  outside  documents, 
recognise  in  the  Pentateuchal  records  nar 
ratives  of  historical  facts.  And  he  will 
leave  it  to  modern  theologians  to  credit 
themselves  with  a  purer  knowledge  of  God 
than  Jesus  had,  and  from  the  height  of 
this,  to  find  out  and  separate  from  the 
history  recorded  in  the  Pentateuch  the 
mythical  and  prehistoric  which  is  of  no 
historical  value. 

1  WeltgeschicJite,  i.,  p.  357,  where,  with  reference  to 
Exod.  iii.,  we  read :  '  There  God  the  Father  appears  to 
him ;  he  does  not  see  Him — for  he  shrinks  from  that ; 
he  hears  Him  and  understands  His  voice,  in  the  sublime 
words,  "  I  am  that  I  am  "  (Exod.  iii.  14).' 
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The  modern         gut  the  acceptance  of  the  words,  '  I  am 

critical  view 

of  the  the  God  of  thy  father,  the  God  of  Abraham, 

the  God  of  Isaac,  and  the  God  of  Jacob,'  in 
Ex>    "*•    6'    as   a  limited    self-revelation   of 


acceptance  of  God,  is  evidence  not  only  of  the  actual 
truth  of  the  history  of  Moses  and  his  lead 
ing  of  Israel,  but  also  of  the  absolute 
erroneousness  of  the  modern  assumption  * 
of  the  unhistoricity  of  the  persons  of  the 
patriarchs,  as  they  are  described  in  Genesis. 
Whilst  according  to  the  modern  history 
of  religion  Abraham,  Isaac,  and  Jacob  are 
not  historical  personages  at  all,2  Jesus,  in 
spite  of  His  absolute  knowledge  of  the 
Father  (Matt.  xi.  27),  according  to  which 
He  regards  it  as  settled  that  God  is  not 
the  God  of  the  dead  but  of  the  living 
(Matt.  xxii.  32),  appeals  to  that  description 
of  God  by  Himself,  in  order  to  deduce  from 
it  that  those  three  patriarchs,  whose  God 
God  declared  Himself  to  be,  are  still  living 
and  not  dead.  He  ascribes  to  them, 
accordingly,  a  continued  individual  exis 
tence,  though  in  the  form  of  angels. 

Jesus,  therefore,  cannot  regard  the  three 
patriarchs  introduced  to  us  in   Genesis  as 

J  Cf.  Smend:  AlttestL  Beligionsgesch.,  p.  98. 
2  Cf.  Meinhold  :  Wider  den  Kleinglaulen,  p.  12  et  seq., 
esp.  p.  17, 
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types  of  the  pre-Mosaic  stages  of  Israelitish 
faith  in  God,  but  only  as  individual  godly 
men.  The  assertion  of  the  continued 
eternal  existence  of  the  three  patriarchs 
in  the  utterance  recognised  by  Jesus  as 
the  self-revelation  of  God  does  not  merely 
confirm,  however,  the  historical  existence 
at  one  time  of  the  three  persons  named. 
For  the  holy  God  could  only  call  Himself 
their  God  if,  during  their  earthly  life,  they 
had  lived  under  His  guidance,  held  fast  by 
faith,  and  in  a  walk  with  Him  and  in  His 
sight.  But  by  far  the  greater  part  of 
Genesis  contains  only  accounts  of  the 
origin,  growth,  and  confirmation  of  the 
patriarchs'  life  of  faith.  Whatever  else  is 
mentioned  is  limited  to  the  outward  form 
of  their  life,  so  far  as  that  depended  on  the 
conditions  prevailing  at  the  time. 

Hence  Paul  follows  his  Lord  in  this  also,  st-  Paul 

(Rom.  iv.  9) 

that,  in  Rom.  iv.  9  et  seq.,  he  draws  infer-  accepts  the 
ences  from  the  result  recorded  in  Genesis  narrative  as 
of  the  reception  of  the  promise  of  blessing 
(Gen.  xv.  6)  and  circumcision  (Gen.  xvii.  7) 
as  to  the  foundation  of  Abraham's  position 
under  grace.      And  he  therefore  uses  and 
expounds    that   which    is    recorded    about 
Abraham's    faith,    not    as    an    instructive 
myth,  but  as  a  historical  occurrence  which 
7 
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guarantees  God's  dealings  for  all  time.  If 
the  narratives  of  Genesis  were  nothing  but 
the  mythical  symbols  of  the  despair,  hope, 
and  faith  of  a  whole  people,  in  which  it 
only  embodied  its  experience  in  poetic  form 
and  followed  it,1  then  the  argument  of 
Jesus  and  His  apostle  would  be  utterly 
invalid  and  useless.  Then  the  modern 
physical  and  spiritual  descendants  of  those 
Sadducees  and  Judaisers  with  whom  Jesus 
and  St.  Paul  had  to  do  would  be  quite 
justified  in  rejecting  as  of  no  authority  the 
doctrinal  statements  of  both,  inasmuch  as 
they  rested  on  mythical  phantoms  and  not 
on  facts.  Unfavourably  though  such  infer 
ences  are  regarded  in  our  day,  yet  it  is 
important  to  point  out  here  firmly  that  on 
this  point  there  is  only  one  course  or  the 
other.  Either  we  must  recognise  that  the 
modern  treatment  of  the  Pentateuch  is 
utterly  inconsistent  with  the  assertion  by 
Jesus  and  His  apostles  of  the  inward  truth 
of  the  history  related  in  it,  or  we  can  no 
longer  find  in  the  New  Testament  Scrip 
tures,  to  use  the  latest  theological  phrase 
ology,  the  classical  expression  of  our  faith.2 

1  So  Smend,  as  above. 

2  So  Valeton,  as  above,  p.  iv.     Cf.  Kriiger :  Das  Dogma 
vom  N.T, 
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For  it  is  vain  to  claim,  on  the  one  hand, 
the  same  mode  of  faith  with  the  men  of 
the  New  Testament,  and,  on  the  other  hand, 
to  imagine  that  we  can  refuse  to  base  our 
faith  in  God — for  it  is  scarcely  possible  to 
speak  of  more  than  this — on  the  same 
Divine  proofs  as  they  do.  Whatever 
position  we  assume,  in  this  connexion  also 
we  cannot  get  past  the  words  of  Christ : 
'He  that  is  not  with  Me  is  against  Me' 
(Luke  xi.  23). 

The  whole  of  the  New  Testament,  with  Harmony  of 
Christ  at  its  head,  asserts  the  inward  truth  History  in  the 
and  perfect  harmony  with  God  both  of  the  Pentateucn- 
historical  and  legislative  parts  of  the  Pen 
tateuch  in  the  way  which  we  have  stated. 
The  acceptance  of  the  truthfulness  of  what 
is  narrated  about  Moses  and  the  patriarchs 
goes  so  far  that  even  the  very  words  which 
are  there    put    into   God's   mouth   are   re 
garded  and  used  as  really  spoken  by  Him 
self.      Thus  the   Pentateuch,  in   respect  of 
its  entire  contents,  has  the  recognition  and 
the  testimony  of  the  New  Testament  in  its 
favour.1      But  this  must  prevent  us  from 

1  Meinhold  (Jesus  u.  d.  A.T,,  pp.  8,  9)  really  concedes 
this.  Yet  he  is  only  willing  to  perceive  in  all  such  utter 
ances  that  Jesus  occupied  in  all  things  the  position  of  His 
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wishing  to  settle  the  origin  of  the  Penta 
teuch  in  the  fashion  of  the  modern  hypo- 
time,  in  order  to  argue  from  this  that,  to  honour  the 
authority  of  Jesus,  we  should  be  compelled  to  accept  as 
a  whole  the  entire  historical  conception  of  His  time. 
Although  Meinhold's  inner  self  visibly  struggles  against 
this,  yet  he  has  lost  in  his  conclusions  all  perception  of 
the  difference  between  the  spiritual  personality  of  Jesus 
and  the  banal  ideas  of  His  contemporaries.  He  forgets 
that  two  persons  may  do  the  same  thing,  and  yet  that  it 
is  not  therefore  the  same. 

But  even  apart  from  this,  this  mode  of  estimating 
Jesus  is  utterly  unjust  and  unjustifiable.  It  is  very 
clear,  from  the  Sermon  on  the  Mount,  the  controversial 
discussions,  and  many  other  passages,  that  Jesus  did 
not  share  the  entire  conception  of  the  Jews  in  religious 
matters,  but  stood  in  an  attitude  of  complete  mental 
and  spiritual  independence  towards  it,  and  approved  and 
rejected  according  to  His  own  judgment  what  seemed  to 
deserve  either. 

Now,  since  Meinhold  in  his  writings  holds  the  criticism 
of  Jesus  on  the  religious  ideas  of  His  time  to  be  normal, 
because  it  suits  him,  he  only  shows  unscientific  prejudice 
when  he  tries  to  thrust  aside  as  merely  the  outcome  of 
the  spirit  of  His  time,  because  it  does  not  suit  him,  what 
ever  Jesus,  according  to  His  own  judgment,  accepts  and 
shares  of  those  ideas.  For  either  Jesus  in  the  fulness  of 
His  mind  surpasses  the  religious  thought,  feeling,  and 
judgment  of  His  time,  and  therefore  also  its  estimate  of 
the  religious  past  of  His  people,  or  else  there  was  nothing 
in  Him  which  raised  Him  essentially  above  the  people 
of  His  race — a  position  reached  by  Wellhausen  and 
H.  Holtzmann  in  their  statements  of  what  was  accom 
plished  by  Jesus — and  nothing  entitles  Him  to  pass  for 
the  high  priest  and  apostle  of  a  new  creed  -(Heb.  iii.  1). 
One  must  have  no  conception  at  all  of  the  influence  of  a 
complete  life  in  God  upon  a  man's  whole  personality  if 
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thesis  of  sources  and  history  of  religion, 
unless  we  want  arbitrarily  to  shut  our 
selves  up  to  the  credibility  of  a  thousand- 
year-old  tradition,  partly  popular,  partly 
priestly,  among  a  people  who  during  many 
centuries  were  often  stirred  to  the  very 
depths. 

This  leads  us  to  the  third  question  here 
to  be  considered — the  testimony  of  the 
New  Testament  in  regard  to  Moses  as  the 
author  of  the  Pentateuch. 

he  can  assume  for  a  moment  that  a  man  thus  filled  did 
not  regard  pre-Christian  ideas  and  experiences  very 
differently  from  all  who  stood  only  under  the  influence 
of  their  national  life. 


CHAPTER    III 


A  preliminary   -ry  the  discussion  of  this  last  point  of  our 
admission. 


inquiry  we  cannot,  of  course,  be  in  the 
least  unmindful  of  the  admission  made  at 
the  beginning,  that  in  many  passages  of 
the  New  Testament  Moses  is  spoken  of  in 
such  a  way  that  his  name  appears  at  first 
sight  to  be  used  merely  as  descriptive  of 
the  book  of  the  law  traditionally  ascribed 
to  him.  In  such  a  mode  of  speech,  arising 
from  the  judgment  of  a  much  later  age, 
there  can,  of  course,  in  itself  be  no  proof  for 
the  Mosaic  origin  of  the  Pentateuch.  But 
not  less  uncritical  than  the  overlooking  of 
this  obvious  position,  would  it  be  not  to 
consider  whether  in  some  of  the  New 
Testament  passages  referred  to  Moses  is 
not  spoken  of  in  such  a  way  that  it  is  clear 
that  Jesus  and  His  apostles  recognised  in 

102 
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him  the  bearer  of  the  revelation  of  the 
legislative  covenant  of  God  with  Israel, 
who  was  called  also  of  God  to  serve  as  the 
permanent  witness  to  this  people  of  the 
future  mediator  of  perfect  salvation.  But 
that  would  have  become  for  him  the  work 
of  a  witness  which  he  could  only  perform 
by  a  written  statement  of  his  testimony  such 
as  we  have  in  the  Pentateuch. 


A    passage    in   which    Moses    is    plainly  Matt.  xxu. 

*  24  attests 

represented  and  recognised  as  such  a  pre-  the  personal 

Christian  messenger  of   revelation   is  just         ^     P  ° 


the  very  one  which  has  been  already  Exodus. 
established  as  an  evidence  for  the  historical 
value  of  the  Pentateuch,  Matt.  xxii.  24. 
For  since  Jesus  recognises  the  inner  truth 
of  the  theophany  of  Ex.  iii.,  and  represents 
God  as  having  there  revealed  Himself  to 
Moses  in  His  nature  and  as  God  of  his 
fathers,  He  also  recognises  the  consequent 
installation  of  Moses  as  the  deliverer  of  his 
people  and  as  the  medium  for  the  revela 
tion  of  the  choice  of  them  from  among  all 
nations.  Jesus,  however,  also  proclaims 
thereby  that  the  personality  of  Moses 
recorded  and  made  prominent  in  the 
Pentateuch  has  been  really  established  as 
such  for  Him  with  His  Divine  knowledge 
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and  He  regards  his  place  in  the  history  of 
redemption  as  entrusted  to  him  by  God. 
Even  this  does  not  exhaust  the  meaning 
of  Christ's  utterance. 

But  it  is  worth  while  next  to  follow  up 
the  similar  estimate  of  the  position  of 
Moses  in  the  history  of  redemption  in  the 
rest  of  the  New  Testament.  The  recogni 
tion  and  appreciation  of  it,  not  as  an 
adjunct  of  the  traditional  excessive  regard 
for  the  Thorah  as  fountain  of  all  wisdom, 
but  in  consequence  of  the  spiritual  estima 
tion  of  a  personality  which  meets  the 
reader  in  the  records  of  the  Pentateuch,  is 
already  seen  from  the  frequent  reference 
to  the  events  of  his  life,  above  emphasised. 
For  even  apart  from  those  summaries  of 
his  life  given  with  a  special  purpose  in 
Heb.  xi.  and  Acts  vii.,  almost  all  the 
features  of  the  activity  of  Moses  are  men 
tioned  as  those  which  present  and  approve 
themselves  to  the  spiritual  vision  of  the 
witnesses  for  Jesus  as  bearing  unmistak 
ably  the  stamp  of  the  Divine  influence.1 
This  regard  is  paid,  however,  not  so  much 
to  the  man  Moses  as  to  his  work  in  the 
economy  of  redemption  and  his  relation  to 

1  Cf.  the  analogous  opinion  of  Volck  in  his  treatise, 
Heilige  ScJirift  und  Kritik,  p.  54. 


The  Mosaic  Authorship         105 

Christ,  as  it  was  assigned  to  him  by  God's 
gracious  government.  The  conceptions 
which  regulate  all  the  references  to  the 
history  of  Moses  in  the  New  Testament  are 
specially  seen  in  two  apostolic  utterances, 
the  character  of  which  is  an  assurance  that 
they  did  not  arise  from  merely  traditional 
views. 

In  the   first   of  these  the  author  of  the  Heb.  ill.  i-e, 

a  further 
Epistle  to  the  Hebrews  (iii.  1-6)  institutes  testimony  to 


a  comparison  between  Christ  and  Moses,  in 

order  to  argue  from  the  higher  position  of  ^  tne  Divine 

revelation. 

the  former  in  the  economy  of  redemption 
(v.  6,  ov  OIKOQ  ECT/WSV  7j/i£tf)  that  the  faith  of 
Christians  must  hold  the  more  firmly  and 
the  more  joyfully  to  Christ.  On  the  one 
hand  he  emphasises,  it  is  true,  the  honour 
of  Moses  before  God  and  with  men,  attri 
buting  it  to  his  faithfulness,  but  on  the 
other  he  defines  his  position  to  Christ,  the 
son  ruling  over  the  whole  house,  only  as 
that  of  a  servant  appointed  for  the  house 
whose  work  it  was  to  bear  testimony  of 
those  things  which  were  to  be  revealed. 
For  the  sequence  of  words  in  Heb.  iii.  5 
demands  the  close  connexion  of  the  words 


6c 

Here  the  want  of  any  more  minute  definition 
of  rwv  XaA»]0r/crojue'i;wi>  forbids  us  to  think  of 
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it  as  meaning  anything  else  than  that 
which  Moses,  after  God  had  communicated 
it  to  His  servant  face  to  face  (Num.  xii.  8), 
was  to  communicate  to  Israel  in  regard  to 
their  life  and  conduct  as  the  people  of  God. 
The  calling  of  Moses  is  thus  precisely 
denned,  to  be  the  faithful  medium  of  the 
Divine  legislation  for  all  Israel. 

By  the  remark  that  Christians  are 
Christ's  house,  the  clause  EV  ciX^  T<$  O'/K^, 
added  to  the  description  of  Moses,  is 
explained ;  it  can  only  apply  to  Israel  as 
a  whole.  But  then  his  faithfulness  in  this 
position  entrusted  to  him  by  God  can  only 
have  consisted  in  the  faithful  testimony  of 
what  was  to  be  revealed  before  all  Israel. 
Such  a  testimony,  however,  included  not 
merely  the  conscientious  oral  statement  of 
what  was  communicated  to  him  by  God, 
but  such  a  proclamation  of  it  for  the  whole 
house  of  Israel,  and  therefore  also  for  its 
succeeding  generations,  as  could  only  be 
accomplished  by  its  codification  in  the 
widest  scope. 

Jesus  had  already  called  attention  to  this 
constant  significance  of  the  testimony 
borne  in  the  law  when  He  said  of  it  as  well 
as  of  the  prophets  (Matt.  xi.  13)  that  they 
'prophesied  until  John,'  and  makes  the 


The  Mosaic  Authorship         107 

function  of  Moses  at  the  least  to  consist  in 
his  preparatory  work  for  the  appearance  of 
Christ  by  handing  down  the  written  law  to 
the  Israel  of  the  centuries  between  Moses 
and  Christ.  In  the  New  Testament,  next  at 
least  to  being  the  mediator  of  the  old 
covenant,  the  preparation  of  a  written 
testimony  for  Israel  is  the  most  important 
fact  about  their  deliverer  from  Egypt. 


The  other  passage  from  the  New  Testa- 

attests  tue 
ment   serves   to   confirm   this   view.     It   is  personality  of 

Moses  as 

John  i.  17  :  '  For  the  law  was  given  by  lawgiver. 
Moses,  but  grace  and  truth  came  by  Jesus 
Christ.'  Even  to  the  fourth  Evangelist 
Moses  appears  in  comparison  with  the 
mediator  of  the  new  covenant,  especially  as 
the  medium  of  the  law  to  Israel  and  the 
world.  As  such,  indeed,  according  to 
Deut.  xviii.  15-18,  he  already  occupied  a 
position  in  some  degree  comparable  with 
that  of  Christ.  In  the  fourth  Gospel,  how 
ever,  the  subject  is  not,  as  in  the  Epistle 
to  the  Hebrews,  the  different  relation  of 
Moses  and  Christ  to  the  people  of  God,  but 
the  difference  of  that  which  was  mediated 
by  both  and  the  method  of  this  mediation. 
Moses  as  the  bearer  of  the  law  is  not  the 
mediator  of  Divine  salvation  like  Christ, 
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but  merely  the  witness  of  the  Divine  will 
by  means  of  the  law  transmitted  by  him. 

As,  then,  we  have  already  found  that  the 
New  Testament,  following  Christ's  leading 
in  Matt.  xi.  13,  xxii.  23  et  seq.,  sees  in  Moses 
God's  appointed  mediator  of  the  law 
(Gal.  iii.  20)  for  all  Israel  by  a  Divine 
revelation  made  to  him,  he  is  thus  eo  ipso — 
as  Paul  also  describes  his  service  in  2  Cor. 
iii.  3-8  as  Steucovia  TOV  ypafi/maroQ — attested  as 
destined  by  his  appointment  to  be  the 
author  of  the  recorded  and  written  law. 

It  was  not  alone,  therefore,  because  there 
testimonies  of  ."••*»  . 

Christ  and  was  a  law  in  the  Pentateuch  which  was 
topi^more3  traditionally  ascribed  to  Moses,  that  Jesus 
than  an  an(j  jjjs  apostles  were  led  to  speak  of  the 

acceptance  of  * 

a  traditional  law  of  the  Old  Testament  as  the  law  of 
Moses.  Their  motives  for  that  lay  much 
deeper.  The  law  had  vindicated  itself  to 
their  mind  as  holy,  just,  and  good,  and  as 
the  preparation  for  Christ,  and  therefore 
really  of  God,  and  not  of  men. 

Similarly  the  figure  of  Moses  which 
presented  itself  to  them  in  the  historical 
narrative  of  the  Pentateuch  had  attested 
itself  to  them  as  a  bearer  of  revelation  and 
mediator  of  the  old  covenant  called  by  God, 
as  Christ  was  in  their  time.  Therefore  they 
were  also  assured  by  the  Spirit  of  God,  who 
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enabled  them  to  recognise  the  Pentateuch 
as  God's  law,  that  the  account  of  the  law 
contained  in  the  Pentateuch,  and  of  the 
events  leading  up  to  it  and  connected  with 
its  proclamation,  must  also  be  ascribed  to 
Moses  as  the  divinely-appointed  mediator 
of  the  law  and  witness  of  the  Old  Testament 
revelation  for  the  whole  people. 

Yet  we  are  not  led  to  this  conclusion 
merely  from  the  testimony  of  the  Spirit  of 
God  to  the  Pentateuch,  in  regard  to  the 
revelation  of  the  mediator  of  the  law  to  its 
codification.  The  conversation  of  Jesus 
with  the  Sadducees  in  Matt.  xxii.  and  the 
parallel  passages  Mark  xii.  26,  and  Luke  xx. 
37,  as  well  as  a  still  more  emphatic  passage 
in  the  fourth  Gospel,  prove  its  correctness. 

In  the  discussion  of  that  controversy  we  The 
have   emphasised   from   the   first   that  the  Exodus 


weight  of  Jesus'  argument  lay  in  the  fact      ainst  the 

that  in  the  same  book  in  which  the  law  of  Sadducees 

rests  on  the 
affinity  cited  by  the  Sadducees  is  found,  the  personal 

revelation  of  God  to  Moses,  with  God's 
description  of  Himself  which  Jesus  urged 
against  them,  is  recorded,  and  that  the 
most  precise  account  in  the  second  Gospel 
(Mark  xii.  26  :  OVK  aviyvuat  tv  T>J  jSi/SXy 
Mfe>v<T£we)  lays  stress  on  the  fact  that  this 
may  be  read  in  the  book  of  Moses,  the 
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receiver  of  the  revelation.  The  stress  laid 
on  this  cannot,  in  its  context,  be  regarded 
as  a  superfluous  traditional  observation. 
It  is  this  remark  which  really  brings  out 
the  full  importance  of  the  quoted  saying  of 
Jahveh.  It  was  spoken  to  Moses  alone, 
because  the  whole  manifestation  was  made 
to  him  personally.  Upon  his  testimony 
rests  the  certainty  that  God  so  described 
Himself,  and  permits  Himself  to  be  de 
scribed.  And  it  is  a  book  emanating  from 
him  which  gives  this  certainty  its  fullest 
foundation  ;  through  it  he  fulfils  his  calling 
as  0£pa?rwv  tig  juaprwptav  TWV  AaArj^rjo-OjUtvwv. 
Jesus  puts  this  before  His  opponents  with 
the  addition  of  the  words  ev  ry  /3t/3Ao> 
Mwvo-ewe,  and  thereby  cuts  away  from  them 
any  objection,  as  Luke  notices,  by  using 
the  unusual  word  lufovasv  (Acts  xxiii.  30  ; 
1  Cor.  x.  28)  to  characterise  the  statement 
in  the  Pentateuch. 

our  Lord's  On    yet    another    occasion    Jesus    drew 

John  v.  a         attention  to  the  calling  of  Moses,  which  He 


attestation  of  ^a(^  then  asserted,  to  be  a  witness  to  Israel 

Mosaic  of  the  things  to  be  revealed,  as  is  recorded 

authorship.  ._       _..  ,     ,1 

in   John   v.   45-4:7.     The   more    casual    the 

reference  to  the  writings  of  Moses  on  this 
occasion,  the  more  noteworthy  is  the 
harmony  of  the  fourth  Evangelist  with 
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the  Synoptists  in  the  report  of  such  a 
vindication  of  those  writings  on  the  part  of 
Christ.  The  historicity  of  these  narratives 
is  very  clear  from  this. 

In  His  discourse  in  John  v.,  Jesus  con 
trasts  Himself  with  Moses.  He  shows  the 
Jews  how  they  presumed,  through  the  fact 
of  their  connexion  with  the  covenant  of 
which  Moses  was  the  mediator  and  their 
part  in  his  institutions,  to  be  assured  of  the 
Divine  favour  (v.  45 :  'in  whom  ye  trust '). 
Yet  by  the  fact  that  they  did  not  accept 
Christ,  and  showed  themselves  destitute  of 
the  love  of  God  required  by  the  law,  they 
also  proclaimed  how  little  they  sought  the 
glory  of  God  by  sincere  obedience  to  His 
will  (vv.  42-44).  They  would  have,  there 
fore,  in  Moses  their  accuser.  The  proof  of 
this  conclusion  (v.  46 :  yap)  Jesus  then, 
because  He  has  found  in  their  non-reception 
of  Him  an  indication  of  untheocratic  spirit, 
adduces  from  the  testimony  of  Moses  about 
Him  in  his  writings  and  the  unbelieving 
attitude  of  the  Jews  to  the  prophetic 
(Matt.  xi.  13)  and  symbolical  meaning  of 
them. 

The  force  of  Jesus'  argument  consists 
in  this,  that  if  they  had  a  real  regard  for 
Moses  as  the  divinely-appointed  mediator 
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would  have 
no  weight 
if  the 

Pentateuch 
were  the 
work  of 
others  than 
Moses. 


The  argument  and  witness,  they  would  consider  the  indi- 
in  John  v.  .  ..... 

cation  contained  in  his  writings  of  the  true 

character  of  the  Messiah,  and  would  accord 
ingly  be  able  to  give  heed  to  and  to  believe 
the  testimony  of  Jesus  regarding  Himself. 
Jesus  is  here  compelled,  by  the  one-sided 
clinging  of  the  Jews  to  the  institutions 
brought  in  by  Moses,  and  handed  on  to 
their  people  in  flesh  and  blood,  to  make  a 
distinction,  as  it  were,  between  these  and 
the  parts  of  the  Pentateuch  which  announce 
them  (roTe  EKE/VOU  yp&ftftaatv)t  and  to  hold 
before  men,  who  still  honoured  in  Moses 
merely  the  representative  of  the  theocracy 
which  was  completely  ossified  under  their 
hands,  his  writings,  with  their  testimony  to 
the  character  which  God  desired  in  His 
people.  But  thus  he  made  it  possible  to 
convict  the  then  pretended  occupiers  of 
Moses'  seat  of  the  fact  that  the  mediator  of 
the  old  covenant,  the  founder  of  the  Israel- 
itish  theocracy,  was  against  them,  and  even 
became  their  accuser. 

Now,  if  the  Pentateuch  were  the  literary 
work  of  others  than  Moses,  or  even  a  fruit 
of  the  same  unprophetic  spirit  as  the  pre- 
exilic  Judaism,  then  no  material  would 
have  been  found  in  it  for  such  an  argument 
of  Jesus,  and  He  would  not  have  been  able 
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to  find  in  it  a  striking  testimony  to  His 
coming  and  His  preaching  as  being  of  God, 
nor  would  the  Jews  excuse  themselves  for 
their  unbelief  in  it.  In  this  case,  in  which 
it  was  important  to  establish  the  contrast 
between  the  spirit  of  the  administrators  of 
the  law  and  its  author,  the  founder  of  the 
old  covenant,  it  depended  upon  the  produc 
tion  of  his  testimony,  which  at  that  time 
could  only  exist  in  writing.  The  appeal  to 
this  in  such  a  case  on  the  part  of  Jesus 
involves,  therefore,  that  He  was  certain  that 
the  mediator  of  the  old  covenant  had  re 
ceived  from  God  and  had  exercised  the  office 
of  witness  for  Israel  in  all  time. 

The  ascription  of  the  Pentateuch  to  Moses, 
therefore,  in  such  a  connexion  cannot  be 
thrust  aside  any  more  than  that  of  Ps.  ex. 
to  David  (Matt.  xxii.  43),  as  a  mere  reflex  of 
the  traditional  view.  In  these  utterances, 
on  the  contrary,  because  they  show  a  con 
ception  totally  different  from  the  prevail 
ing  one  about  Moses  and  the  law  given  by 
him,  we  find  such  a  view  of  the  writings 
containing  it  as  can  have  belonged  to  Jesus 
only  in  consequence  of  the  spiritual  criti 
cism  peculiar  to  Him  in  regard  to  all  per 
sons,  things,  and  words  with  which  He  had 
to  do.  Therefore  His  statement  about  the 
8 
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existence  of  writings  by  the  mediation  of 
the  Old  Testament  covenant  must  have  the 
highest  value  for  every  one  who  believes  on 
Him,  and  learns  by  such  faith  that  all  His 
words  and  opinions  are  spirit  and  life  (John 
vi.  63). 

summary  of        What    have   we    now    attained    by   our 
the  result 

examination  of  the  statements  of  the  New 

Testament  about  the  Pentateuch  ? 

An  external  evidence  for  it  after  the 
manner  of  the  testimonia  patruin  for  the 
writings  of  the  New  Testament,  or  early 
Church  documents,  has  not  resulted.  This 
is  impossible  in  the  nature  of  the  case. 
For,  as  persons  who  lived  in  the  first  cen 
tury  of  our  era,  Jesus  and  His  apostles 
could  have  no  external  historical  knowledge 
of  the  age  and  origin  of  the  Old  Testament 
book  of  the  law.  The  truth  of  the  incarna 
tion,  to  which  the  Son  of  God  gave  Himself 
with  the  Father's  will  for  the  sake  of  the 
world's  salvation,  prevents  us  ascribing  to 
Him  during  the  time  of  His  life  on  earth  a 
a  supra-historical  knowledge  of  things  in 
the  past,  as  not  essential  for  His  work. l 

1  This  view  of  the  extent  of  the  Kenosis,  or  self- 
emptying  of  our  Lord  in  the  incarnation,  will  doubtless 
be  regarded  as  too  sweeping,  but  we  have  preferred  to 
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It  was  part  of  His  relation  of  obedience 
to  the  Father  that  He  always  performed, 
testified,  desired,  and  accepted  only  that 
which,  at  any  moment  of  His  life  and  walk 
on  earth,  His  work  as  Saviour  and  His 
Father's  will,  which  He  was  sent  down  here 
to  do,  occasioned  and  demanded.  This  is 
the  reason  why  we  commonly  find  Jesus 
keeping  entirely  within  the  limits  of  the 
knowledge  of  and  in  the  world  peculiar  to 
His  time  and  His  people.  For  this  reason 
it  would  be  unjustifiable  and  not  in  har 
mony  with  the  fulfilment  of  His  redemptive 
work,  if  we  wanted  to  adduce  His  perfect 
oneness  vith  the  Father,  proclaimed  by 
Himself,  and  His  corresponding  knowledge 
of  Him,  in  order  to  derive  from  this  His 
knowledge  and  statements  about  the  persons 
and  things  of  the  Old  Testament  antiquity, 
and  to  base  their  authority  on  such  assump 
tions. 

But  we  have  found  from  the  statements  of 
the  New  Testament  something  higher  than 
such  an  external,  and,  with  regard  to  its 
possibility,  at  least  unprovable  and  question 
able  testimony.  We  were  able  to  convince 
ourselves  that  the  Pentateuch,  both  in  its 

let  it  stand  as  the  expression  of  the  author's  personal 
opinion. — TRANS. 
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legislative  and  historical  contents,  has  the 
testimony  of  Jesus  and  His  apostles  to  the 
fact  that,  allowing  for  all  difference  be 
tween  the  Old  and  New  Testament  stages 
of  revelation,  it  originated  with  the  same 
Divine  Spirit  of  purity  and  truth,  in  and 
through  whom  Jesus,  and  not  only  His  New 
Testament  witnesses  after  Him,  but  also  the 
prophets  of  the  Old  Covenant  before  His 
time,  spoke.  And,  further,  that  there  can 
therefore  be  in  it  no  product  of  fiction  or 
dimming  of  the  prophetic  spirit  and  weld 
ing  of  it  with  elements  of  the  impure 
religion  of  heathenism  or  priestly  desire 
for  power. 

It  is  not  in  this  connexion  alone,  however, 
that  Jesus  and  the  circle  of  His  witnesses 
in  agreement  with  Him,  stamped  on  the 
Pentateuch  the  seal  of  the  recognition  of 
its  equal  value  with  their  proclamation  in 
the  strength  of  the  Holy  Spirit  of  God, 
appropriate  to  the  higher  stage  of  the  work 
of  Divine  redemption  already  announced 
in  it.  But  in  close  and  necessary  con 
nexion  with  this  the  New  Testament  from 
Jesus  on  attests,  and  sets  forth  as  a  fact 
ascertained  by  it  by  reason  of  trying  the 
spirits,  the  appointment  of  Moses  as  me 
diator  of  the  old  covenant,  not  exclusively 
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for  the  race  which  he  was  to  lead  out  of 
Egypt,  the  land  of  bondage,  and  as  a  witness 
for  the  whole  house  of  Israel  of  the  revela 
tion  of  salvation  and  legislation  given  to 
them  down  to  the  time  of  the  new  cove 
nant.  On  the  ground  of  this  His  judgment 
of  the  law  as  a  prophetic  witness  of  Him 
(Matt.  xi.  13,  xxii.  31,  &c. ;  John  v.  46,  47), 
Jesus  vindicates  the  Pentateuch  as  the 
writing  of  Moses  and  the  testimony  of 
revelation  given  by  him  to  the  Jews.  It 
is  not,  therefore,  a  simple  accommodation 
to  tradition,  but  a  use  resting  on  its  own — 
and,  we  venture  to  say,  higher — judgment, 
which  appears  in  all  those  passages  of  the 
New  Testament,  which,  for  the  rest,  refer 
to  the  law  or  to  Moses  simply  in  the  manner 
of  the  time. * 

Keeping   in  view  the  absolutely  normal  Rehabilita 
tion  of  the 
character  of   the   testimony  of  Jesus   and  Pentateuch. 

His  apostles  about  what  is  of  God,  worthy 
of  God's  character  and  conformable  to  it, 
and  therefore  pure  and  true,  the  argumen 
tative  force  of  what  is  stated  in  the  New 
Testament  about  the  law,  the  history, 
and  the  origin  of  the  Pentateuch  cannot 
be  doubted.  The  judgment  of  the  Penta- 

1  C/.    the    thorough    summary    in    Eupprecht,    Des 
RatseU  Losung,  bd.  i.  Giitersloh,  1896. 
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teuch  by  Jesus  and  His  witnesses,  flowing 
in  the  truest  sense  from  the  Spirit,  is  in  the 
sharpest  contradiction  to  every  judgment 
which  regards  it  as  the  patchwork  of  later 
centuries,  and  as  the  product  of  a  com 
promise  which  denied  and  abandoned  the 
height  of  the  religion  of  the  prophets, 
with  views  hostile  to  them.  This  guaran 
tees  the  rehabilitation  of  the  Pentateuch  in 
its  fundamental  authority  for  the  know 
ledge  of  the  progress  of  the  Divine  reve 
lation  of  redemption,  however  different 
appearances  may  be  at  present. 

Spiritual  True,  the  evidence  has  in  it  the  quality  of 

nature  of  the 

evidence.  all  evidences  of  the  Holy  Spirit.  It  is  not 
material  and  tangible,  but  only  spiritual. 
It  is  involved  in  the  very  nature  of  the  New 
Testament  Scriptures  that  the  testimony 
of  Christ,  or  one  of  His  witnesses,  is  not 
expressly  given  in  the  New  Testament  to 
every  letter  of  the  law  or  every  event  in 
the  history  of  redemption  narrated  in  the 
Pentateuch  as  to  its  inner  truth  and  its 
attestation  by  the  Old  Testament  mediator 
of  revelation.  Also,  it  is  only  in  a  general 
way  that  the  books  of  Moses  and  His 
writings  are  spoken  of.  There  are  still 
sufficient  points  of  attack  for  scepticism  to 
be  able  to  spin  its  threads  again,  even  after 
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a  recognition  at  first  of  the  weight  of  the 
evidence  which  has  been  proved. 

But  it  has  been  shown  above,  on  the  one  Use  of  older 

documents 

hand,  that  our  Lord  and  the  New  Testa-  and  other 
ment  writers  use  and  treat  quite  equally  all  MoseTnot  7 
the  sections  of  the  Pentateuch  differen-  excluded, 
tiated  by  the  critics,  and  that  thus  their 
testimony  actually  extends  to  all  its  con 
tents.  On  the  other  hand,  the  testimony  of 
the  New  Testament  to  the  book  produced 
by  Moses,  the  mediator  of  the  revelation 
made  to  Israel  with  its  appeal  to  the  people 
of  God,  proves  nothing  in  detail  about  the 
mode  of  its  composition.  Of  what  assis 
tants  Moses,  who,  as  leader  of  Israel,  was 
always  a  much-harassed  man,  availed  him 
self  in  its  construction  ;  in  what  way  the 
book  was  planned  by  him ;  what  older 
documents,  the  existence  of  which  in 
abstracto,  can  no  longer  be  called  in  ques 
tion  to-day,  Moses  used  in  its  preparation  ; 
how  much  attention  he  paid  to  the  mode  of 
speech  of  particular  sections  of  the  Israel- 
itish  people,  or  to  certain  professional 
classes  in  various  passages  —  of  all  this 
nothing  is  said  in  that  testimony  of  the 
New  Testament,  and  on  account  of  its 
whole  character  no  information  could  be 
given.  Possibilities  of  this  and  other  kinds 
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are,   therefore,   not,   a  priori,   excluded  as 
inadmissible.1 

Thus,  then,  only  such  limits  are  imposed 
on  the  scientific  study  of  the  Pentateuch  in 
its  literary  aspect  by  the  spiritual  criticism 
peculiar  to — we  might  with  justice  say, 
immanent  in — Christ  and  His  witnesses, 
in  virtue  of  their  calling  and  its  fulfilment, 
as  are  always  becoming  for  the  lower  in 
relation  to  the  higher.  For  Christians  it 
must  be  above  question  that  all  religious 
history  has  its  centre  in  Christ,  even  in  this 
sense,  that  the  estimate  which  He  has  given 
of  the  particular  stages  of  religion  and 
revelation,  both  before  and  after  Him, 
appears  to  them  as  of  absolute  authority. 
No  matter  how  many  reasons  or  pretexts 
might  be  found  to  put  aside  as  unauthori- 
tative  for  the  scientific  treatment  of  the 
Pentateuch  the  standard  contained  espe 
cially  in  His  testimony,  His  words  will  hold 
good  for  all  time,  '  Every  one  that  is  of  the 
truth  heareth  My  voice '  (John  xviii.  37.) 

1  Cf.  the  article  Pentateuch  und  Pentateuchkritik, 
in  Meusel's  Kirchenlexikon,  bd.  v.,  pp.  207-217,  the 
writing  of  which  was  undertaken  by  its  author  at  the 
special  desire  of  the  present  writer. 
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New  Edition  thoroughly  Revised,  and  in  part  Re-written  by 

SAMUEL  G.  GREEN,  D.D. 

Author  of  '  A  Handbook  of  Church  History,'  etc. 

Large  crown  8vo.     Cloth  gilt.    6s.  net. 

The  Tabernacle. 

Its   History   and    Structure. 

By  the  Rev.  W.  SHAW  CALDECOTT. 

With  a  preface  by  Professor  SAVCE,   LL.D. 

With  a  Map  and  Eighteen  Illustrations  and  Diagrams. 

Large  crown  8vo.    Cloth  gilt.     $s. 

In  regard  to  the  precise  form  of  the  Tabernacle,  so  much  necessarily 
depended  upon  a  true  understanding  of  the  various  linear  measures  of  the 
Old  Testament,  that  reconstruction  was  always  attended  with  some  doubt. 
Mr.  Caldecott  believes,  however,  that  he  has  solved  the  last  difficulty.  The 
Bible  reader  will  find  the  volume  of  absorbing  interest.  Its  text  is 
freely  Illustrated  by  maps  and  plans  specially  prepared  for  the  work. 
Professor  Sayce  contributes  a  commendatory  Preface. 

A   Handbook  of  Church    History. 

From   the   Apostolic    Era  to   the    Dawn   of  the 
Reformation. 

By  SAMUEL  G.   GREEN,    D.D. 

Author  of  '  A  Handbook  of  Old  Testament  Hebrew,'  etc. 

With  Full  Dates,  Chronological  Tables,  and  Index. 

640  pages.     6s.  net. 

For  the  purposes  of  the  student  it  will  be  found  simple  in  arrangement,  lucid 
in  style,  and  entirely  without  bias ;  while  careful  chronological  and  other 
tables  will  facilitate  its  use  as  a  text-book.  At  the  same  time  the  history  is 
eminently  adapted  for  the  general  reader,  who  will  find  a  subject,  which  is 
often  rendered  for  him  unapproachable  by  the  dry  and  technical  method  of 
its  treatment,  dealt  with  in  a  style  at  once  popular  and  exact. 

'It  is  a  capable  and  lucid  narrative,  which  seems  to  succeed  in  treating  a 
history  which  covers  14^  centuries  in  not  too  sketchy  a  manner,  and  which  is 
not  intent  in  establishing  any  partizan  doctrine.' — The  Times. 

'  It  is  an  interesting  synoptic  view  of  the  history  of  the  Western  Church." — 
The  Daily  News. 

'  It  gives  an  able  and  interesting  presentation  of  a  subject  which  has  often 
been  made  repellant  by  the  manner  in  which  it  was  treated.' — The  Scotsman. 

'  It  is  a  marvel  of  cheapness.' — The  Glasgow  Herald. 
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By  the  BISHOP  OF  DURHAM. 

Thoughts  for  the  Sundays  of 
the  Year. 

By  the  Right  Rev.  HANDLEY  C.  G.  MOULE,  D.D., 
Bishop  of  Durham. 

With  a  Photogravure  Portrait  of  the  Author.     Crown  8vo.     Cloth 
gilt,  33.  6d.     Presentation  Edition,  padded  paste  grain,  6s.  net. 

"It  is  an  interesting  coincidence  that  when  Dr.  Moule's  appointment  is  being 
hailed  with  satisfaction  by  all  sections  of  the  community,  there  should  issue  from  his 
pen  a  book — prepared  before  there  was  any  thought  of  his  preferment — in  which  his 
true  sympathy  with  all  who  are  in  Christ  is  frankly  expressed.  If  we  assume  that 
unconsciously  to  himself  Dr.  Moule  was  preparing  a  manifesto  of  the  spirit  in  which 
he  enters  on  his  new  sphere,  '  Thoughts  for  the  Sundays  of  the  Year  '  may  be  hailed 
as  a  cause  for  almost  national  congratulation." — Christian. 

"There  is  not  a  chapter  in  the  book  which  does  not  yield  some  wise  direction, 
some  searching  or  some  bracing  thought." — Record. 

"There  is  no  living  theologian  who  is  better  qualified  to  write  such  a  work  than 
Dr.  Moule." — Spectator. 

"Most  helpful  meditations,  characterised  by  fine  exposition,  wedded  to  an 
admirable  style,  and  saturated  with  a  beautiful  spirit  of  devotion." — Examiner. 


By  BISHOP  WELLDON. 

Youth  and  Duty. 

Sermons  to  Harrow  Schoolboys. 

By  the  Right  Rev.  J.  E.  C.  WELLDON,  D.D.,  Canon  of  West 
minster,  sometime  Bishop  of  Calcutta.  Author  of  "  I  Believe," 
etc.  With  a  Photogravure  Portrait.  Crown  8vo.  Cloth  gilt,  33.  6d. 

Many  old  Harrow  boys  will! be  glad  to  see,  in  a  permanent  form, "a  careful 
selection  of  the  Sermons  preached  there  by  Bishop  Welldon  while  Headmaster  of  the 
great  School. 

By  the  late  BISHOP  OF  LONDON. 

The  Story  of  some  English  Shires. 

By  the  kte  MANDELL  CREIGHTON,  D.D.,  Lord  Bishop  of  London 
Author  of  "Queen  Elizabeth,"  "  A  History  of  the  Papacy,"  etc. 

Demy  8vo.     Cloth  gilt,  6s.  net. 

"  Few  historians  have  paid  more  attention  than  Dr.  Creighton  to  local  history  in  its 
larger  aspects.  Few  possess  a  happier  gift  of  exhibiting  the  particular  history  of  each 
county  or  district  alike  in  its  local  characteristics  and  its  organic  relation  to  the  large 
history  of  England.  He  never  forgets  the  relation  of  part  to  whole,  nor  overlooks 
the  individuality  which  belongs  to  the  part." — Times. 

"  There  is  not  a  superfluous  phrase,  each  paragraph  is  pregnant  with  information, 
and  the  whole  is  well  balanced." — Literature. 

"  Fine  scholarship,  adequate  knowledge,  and  an  easy  style  of  writing  are  rarely 
combined.  All  these  qualities  were  conspicuous  in  the  late  Dr.  Creighton's  work, 
and  we  therefore  welcome  this  re-issue." — Athenauin. 
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